Darul Sunnah - Ibn Tavmiyyah and Deviated Salafi Beliefs 

By AH Asghar 

Salafis base their beliefs on Ibn Baaz, Uthaymeen and Albani. Apart 
from this, the only esteemed scholars of the past that they refer to 
regarding matters of fiqh and Aqeedah are Ibn Taymmiyah and Ibnul 
Qayyim (student of Ibn Taymiyyah). They disregard his influential 
beliefs such as Tassawuf (Purification) and his views regarding following 
a madhab (taqleed) and focus on his controversial beliefs such as 
Tajseem (anthropomorphism) and view such as divorce (three talaq 
issue) and many other erred beliefs which will be thoroughly discussed 
throughout this chapter. 

Ahmad Ibn Abdul Haleem ibn Abduallah ibn Abi al-Qasim Ibn 
Taymiyyah, Taqi Al-Din Abu al-Abbas ibn Shihab al-Din ibn Majd al-Din 
al-Harrani al-Dimashqi al-Hanbali (661-728) was one of the most 
influential scholars of the Hanbali school of thought, praised by Al- 
Dhahabi as “greater than his life can be illustrated by the like of myself 
and by the hadith master Salahuddin al-Alai as “Our Shaykh, Master, 
and Imam between us and Allah, the master of verification, the wayfarer 
of the best path, the owner of the multifarious merits and overpowering 
proofs which all hosts agree are impossible to enumerate, the Shaykh, 
the Imam and faithful servant of his Lord, the doctor in the religion, the 
Ocean, the light-giving Pole of spirituality, the leader of the Imams, the 
blessing of the community, the sign-post of the people of knowledge, 
the inheritor of prophets, the last of those capable of independent legal 
reasoning, the most unique of the scholars of the religion, Shaykh al¬ 
lslam.” Later, both al-Dhahabi and al-Alai changed their minds and the 

latter went on to list the matters in which Ibn Taymiyyah went astray. 

Al-Alai’s summary of Ibn Taymmiyah’s deviation 

Ibn Tulun said: “The hadith master Salah al Din Al-Ala’i said: ‘the list of 
the matters in which Ibn Taymiyyah contravened the people of 
knowledge in the foundations and branches. Among them are the 
matters in which he violated consenus, and among those in which he 
contravened the correct position within the Hanbals school of thought.” 

He goes on to explain the controversial topics thoroughly. 





• “He says that divorce does not take place after three talaqs but all 
one has to do is pay or perform an expiation for perjury (kaffarat 
yamin). - Not one of the jurists of the Muslims before him ever 
said that such an expiation was valid. He gave this fatwa for a 
long time. The matter grew such that huge masses of the 
uneducated public fell into imitating him and general disaster 
ensued. He also said that the divorce of a woman in menses does 
not take effect; nor does it not take effect in the non-menstrual 
cycle either, if the husband has intercourse with his wife; the triple 
divorce amount to one, although he has reported to the consenus 
of the Ummah to the contrary in the matter, and said that whoever 
violates it commits apostasy; then he violated it and cause many 
people to fall into the same violation.” 

• “He also said that if one deliberately misses a prayer, it is not 
lawful to make it up.” 

• “That women in menses may circumambulate around the House 
without owing any expiation and that it is permissible for her.” 

• “That taxes are licit to take by those who allocate them; that taxes 
taken from merchants fulfil their Zakat obligation even if not levied 
under the name, nor in the form of zakah.” 

• “That liquids do not become impure if a mouse or the like dies in 
them.” 

• “That the person in the state of major ritual impurity (junub) can 
pray his supererogatory night prayers with dry ablution 
(tayammum) and that he does not wait until he washes with water 
in order to pray if the time of fajr has entered, even if he is at 
home...” - Shaykh Al-alai goes on to say that he saw one of his 
imitators doing this so he forbade him to do it. 

• “He was once asked about the sale of femsle slaves who gave 
birth to their master’s child or children and he said it is correct and 
gave fatwa to that effect.” 

• “Among the doctrinal positions which no one held but he, is that of 
good and bad (al-husn wal qubh) [for Allah], which is the belief of 
the Mutazila. He adopted their position, defended it, wrote in 
support of it, and represented it as the Religion of Allah. Among 
his doctrinal positions is the claim that created matters subsist in 
Allah- greatly exalted is he above what he claimed! - and that he 




is made of parts and needs a hand, an eye, a foot and the like in a 
way in whole needs the part; the Quraan is created in his 
essence; that the world is ‘generically pre-existent’ (qadimun bil 
naw) and that it was always with Allah without beginning, created 
but everlasting, thus representing Allah as forced and not freely 
choosing to act - exalted is he, how patient and gentle He is! 

• He also believed in the corporeality, direction and displacement of 
Allah. Who is exalted beyond such things. He wrote in one of his 
books that Allah is the same size as the throne, neither large nor 
smaller, exalted is Allah beyond that! He authored a book stating 
that the knowledge of Allah does not apply to infinites such as the 
bliss of the people of Paradise and that it does not encompass 
infinites. This is the issue over which foot of the Imam slipped (al- 
Burhan by Ibn al-Juwayni). 

• “Among his lone doctrinal positions is the claim that the prophets 
are not immune to sin.” 

• “That our prophet has no special status before Allah, and that he 
cannot be used as an intermediary except if someone is 
mistakenly doing so. He authored many pages on this. He also 
said that the under-taking of travel to the prophet in order to visit 
someone is a sin and that it is unlawful to shorten the prayers 
during such travel. He insisted on this a great deal. None of the 
Muslims ever said this before him.” 

• “He also said that the punishment of the people of the fire will 
come to an end and not last eternally. 

• Among his lone positions also is that the actual words of the Torah 
and the Gospel were not substituted but remain in the same form 
in which they have been revealed, and that distortion only took 
place in regards of their translation. He authored many books on 
this. 

Shaykh al-lslam Taqi al-Subki said: “He memorised a lot and did 
not discipline himself with a Shaykh.” He goes on to say in his 
book (al-ltibar) that you should not take knowledge from someone 
who takes his knowledge from books. 




I bn Taymiyyah’s views and manners created intense controversy 
both during his lifetime and after his death. There were many 
divided opinions regarding his rulings. Ibn Rajab relates that Imad 
al-Din al-Wasiti admired Ibn Taymiyyah to the point that he swore 
to his greatness and studied under him although older than him, 
yet “he and a group of his close companions at the time 
condemned what they heard him say against some of the major 
great Imams or against the ascetics and so on and so forth.” 

Al-Sakhawi in al-llan wal-Tawbikh (p.61) noted: “Certain people 
gave rise to disavowal and a general reluctance to make use of 
their knowledge despite their stature in knowledge, pious 
scrupulousness and ascetism. The reason for this was because of 
the looseness of their tongues and their tactlessness in blunt 
speech and excessive criticism, such as Ibn Hazm and Ibn 
Taymiyyah who were subsequently tried and harmed.” 

An illustration of Ibn Taymiyyah’s ambivalent status is the fact 
that, although the Shafi Hadith master al-Mizzi did not call anyone 
Shaykh al Islam in his time besides Ibn Taymiyyah, Ibn Abi Umar 
Al-Hanbali and Imam Taqi al-Din Al-Subki, the Hanafi scholar ala 
al din Al-Bukhari issued a fatwa that if anyone called Ibn 
Taymiyyah “Shaykh-ul-lslam” they would commit disbelief and 
authored a book against him. 

Ibn Nasir al-Din al-Dimashqi countered this fatwa. Ibn Hajar Al- 
Asqalani (best commentator of Saheeh al-Bukhari) wrote: 
“Nevertheless, he was a human being who sometimes erred and 
sometimes he was right. Whatever he was right in - and this is the 
greater part - is available for benefit erred in, he should not be 
imitated in it; rather, he is excused.” 

Shaykh Abdul Fattah Abu Ghudda in his book includes Ibn 
Taymiyyah amongst scholars who never married and names him 
“Shaykh al-lslam and the standard bearer of all standard-bearers.” 

In Bayan Zaghl ul-ilm Al Dhahabi writes: “If you were to excel in 
the principles (al-Usool) and their affiliates - logics, ethics, 




philosophy, the sayings of the ancients and conundrums - all the 
while protecting yourself with the Book and Sunna as well as the 
doctrines of Salaf, then joined between reason and transmission, 
still, I do not think you would reach the level of Ibn Taymiyyah. No, 
by Allah! You would not come near it. Yet, I saw what happened to 
him - how much opposition he faced, desertion, rightful and 
wrongful declarations of heresy, apostasy and mendacity! Before 
he embarked on Islamic doctrine he was shining with light and 
enlightening others, bearing the marks of the Salaf on his face. 
Then he became lightless, dark and somber to countless droves 
of the people, a wicked Anti-christ and disbeliever according to his 
enemies, while great numbers of the wise and the elite according 
to his enemies, while great numbers of the wise and the elite 
considered him an eminent, brilliant and scholarly innovator while 
the commonality of his uneducated friends, one and all, deemed 
him the standard bearer of Islam, the defender of the Religion and 
the reviver of the Sunnah.” 

Al Dhahabi in the Ibar, after praising his teacher, states: “He also 
had some strange opinions on account of which he was attacked.” 
Muhammad Ibn Abdul Hadi in al-uqud al duriyya makes a similarly 
meandrous admission that his teacher committed innovation: “He 
gave vent to certain expressions which early and late Scholars 
never dared use while he boldly indulged them.” 

Ibn Daqiq al Id - the renewer of the seventh century - said, upon 
meeting with Ibn Taymiyyah: “I saw a man with all the science 
[laid upon] before his eyes, talking what he wished and leaving 
what he wished.” Asked why he did not debate him. Ibn Daqiq al- 
Id answered: “Because he loves to speak and I love silence.” 

Imam Salah al-Din al-Safadi said: “The Shaykh, Imam and erudite 
scholar Taqi al-Din Ahmad Ibn Taymiyyah - Allah have mercy on 
him! - was immensely learned but he had a defective intelligence 
that embroiled him in perils and made him fall into hardships.” 

Ibn Rajab Al-Hanbali - “Large groups of the Imams of Ahl al 
Hadith and their hadith masters and jurists loved the Shaykh and 




venerated him but they disliked that he was involved with the 
theologians and philosophers, for uninvolvement was the way of 
the early imams of Ahl-al-Hadith such as Imam Shafi, Imam 
Ahmad and the like. Similarly, many of the Ulama among the 
jurists, the hadith scholars and the righteous hated this 
idiosyncratic promotion of certain aberrant matters on which the 
Salaf have condemned together with those who promoted them, 
to the point that one of his judges among out companions forbade 
him to give fatwa in some of those instances.” 

In Ibn Rajab’s book refuting those who don’t follow a madhab he 
castigates anyone that claims Ijtihad outside the Four Sunni 
Schools, Ibn Rajab unmistakenly points out the finger of Ibn 
Taymiyyah when he writes: “Do not pass judgement on all 
Divisions of the believers as if you were given knowledge they 
were not or reached a state that they did not.” 

The Fatwa Hamawivva attributing Direction to Allah 

His first clash with the scholars occurred in 698 in Damascus when he 
was barred from teaching after he issues his Fatwa Hamawiyya in which 
he unambiguously attributes literal upward direction to Allah. He was 
refuted by many scholars such as Imam Jahbal al Kilab (d.773). He 
wrote: “How can you say that Allah is literally (haqiqatan) in the heaven, 
and literally say above the heaven, and literally on the throne and 
literally in the throne??”” 

Imam Kawthari penned another refutation, Khururat al Qawli bil Jiha in 
which he repots al Bayadi’s explanation of Imam Abu Hanifa’s 
statement: “Whoever says ‘I do not know whether my Lord is in the 
heaven or on the earth’ is a disbeliever and similarly whoever says ‘ He 
is on the throne and I don’t know whether the throne is in the heaven or 
on earth’ is a disbeliever. 

This is because he implies that the Creator has a direction and a 
boundary, and anything that possesses direction and boundary is 
necessarily created. So this statement explicitly attributes imperfection to 
Allah. The believer in Divine corporeality and direction is someone who 
denies the existence of anything other than the objects that can be 





pointed to with the senses. They deny the essence of the deity who is 
transcendent beyond that. This makes them positively guilty of disbelief. 

His several imprisonments 

Ibn Taymiyyah then returned to his activities until he was summoned by 
the authorities again in 705 to answer for his “Aqida Wasatiyya” ( A 
piece of writing which is hugely accepted by the Salafis.) He spent the 
following few years in and out of jail in Cairo and Damascus or 
defending himself from various ‘abhorrent charges’ according to Ibn Hajr 
al-Asqalani. Because he officially repented, his life was spared, although 
at one point it was proclaimed in Damascus that “Whoever follows the 
beliefs of Ibn Taymiyyah, his life and property are licit for seizure.” 

These events instigated great dissension among the scholars in the 
Damascus and Cairo as detailed by the Shafii Imam Taqi al-din al-Hisni. 

Ibn Taymiyyah at various times declared himself a follower of the Shafii 
Madhab - as did many Hanbalis in Damascus - and an Ashari. Ibn 
Hajar wrote in al-Durar al-Kamina: 

An investigation [of his views] was conducted by several scholars and a 
written statement was drawn up in which he said “I am an Ashari”. We 
find in his handwriting, verbatism: “I believe that the Quran is a meaning 
which exist in the Divine essence and that it is an attribute from the pre 
eternal attributes of His essence, and that it is uncreated, and that it 
does not consist in the letter nor the voice, and that His saying: [the 
merciful established himself over the throne] (20:5) is not meant literally 
and I don’t know of what consists its meaning but only Allah knows it, 
and one speaks of His ‘establishment’. It was written by Ahmad Ibn 
Taymiyyah.” They witnessed that he had repented of his own free will 
from everything that contravened the above. This took place on the 25 th 
of Rabiul Awwal 707 and it was witnessed by a huge array of scholars 
and others.” 

Najm al din Sulayman (657-716) - whom Al-Dhahabi admired - said: 

“Ibn Taymiyyah could bring up in one hour from the Book, the Sunnah, 
the Arabic language, and philosophical speculation, material which no 
one could bring up even in many sessions, as if these sciences were 
before his very eyes and he was picking and choosing from them at will. 



A time came when his companions took to over praising him and this 
drove him to be satisfied with himself until he became conceited before 
his fellow human beings. He became convinced that he was a scholar 
capable of independent reasoning (mujtahid). Henceforth he began to 
answer each and every scholar great and small, past and present, until 
he went all the way to Hadhrat Umar and faulted him in some matter. 
This reached the ears of Shaykh Ibrahim al-Raqi who reprimanded him. 
Ibn Taymiyyah went to see him, apologised, and asked forgiveness. He 
also spoke against Hadhrat AN and said: “He made mistakes in 
seventeen different matters.” 

Because of his fanatic opinions, he attacked the Asharis until he started 
to insult Imam Ghazali, at which point some people opposed him and 
almost killed him. [...] They asserted that he had blurted out certain 
words concerning doctrine which came out of his mouth in the course of 
his sermons and legal pronouncements. They mentioned that he had 
cited the Hadith of the descent of Allah (to the nearest heaven), then 
climbed down two steps from the pulpit and said: “Just like the descent 
of mine.” And so was branded as an anthropomorphist. They also cited 
his cited his censure of whoever uses the Prophet as an intermediary or 
seeks help from him (istagatha). 

People were divided into parties because of him. Some considered him 
an anthropomorphist because of what he had mentioned in Aqida al 
Hamawiyya (followed by salafis) and other books of his, to the effect that 
the Hand, Foot, Shin, and Face are literal attributes of Allah and that He 
is established upon the throne with his essence. Some people 
considered him a heretic due to him saying that you can’t ask the 
prophet for help and the fact that this amounted to diminishing and 
undermining the greatness of the prophet. Others considered him a 
hypocrite because of what he said about Hadhrat AN. Namely, that he 
had been forsaken everywhere he went, had repeatedly tried to acquire 
the caliphate and never attained it, fought out of lust for power rather 
than the religion, and said that “he loved leadership while Uthman loved 
money”. He fully aware of what he said, while AN had declared Islam as 
a boy, and a boy’s Islam is not considered sound upon his mere word. In 
sum, he said ugly things such as these, and it was said against him that 




he was s hypocrite, in view of the Prophet’s saying (to AN): “Only a 
hypocrite has hatred for you.” 

Al-Bukhari narrated that the prophet came in and saw AN and Fatima 
sleeping, whereupon he said: “Are you not praying?” AN said: Our souls 
are in the Hand of Allah....” The prophet walked away, slapping his thigh 
and saying [Man disputes much] (18:54). Ibn Taymiyya commented in 
his Fatwa (15:229): “This is blameworthy disputation [...] and is one of 
the kinds of arguments used by the Qadariyya sect.” Such an 
explanation has no precedent. 

Ibn Taymiyyah also acknowledged the reality of the God-given, 
extraordinary spiritual unveilings (kashf) that takes place at the hands of 
the Awliyah by saying - “It is established that the awliya possess 
spiritual communications and unveilings” In our times, most of his 
purported followers and imitators as well as modernists reject this 
miraculous activity even though Ibn Taymiyyah affirmed it. 

Ibn Taymiyyah was an advocate for Tasawuff (purification). This is 
something which Salafis don’t believe in and consider it to be an 
innovation. He has a chain from Shaykh Abdul Qadir Al-Jilani so 
therefore he is part of the Qadariyya Sufi Order. 

i. Abdul Qadir Al Jilani 

ii. Abu Umar ibn Qudama and 
Muwaffaq al-Din ibn Quadama 

iii. Ibn Abi Umar ibn Qudama 

iv. Ibn Taymiyyah 

v. Ibn Qayyim al-Jawziyya 

vi. Ibn Rajab al-Hanbali 

Ibn Taymiyyah states: “I wore the blessed Sufi cloak of Abdul 
Qadir Al-Jilani, there being only two Shaykhs between me and 
him.” 




He has also written a hundred page partial commentary aiming 
to show that orthodox tasawuff is in consonance with Quran and 
Hadith and the consensus of the community. 

Insofar as the goal of tasawuff is the purification of the heart by 
the progress through states and stations. 

Ibn Taymiyyah imitated Imam al-Ghazali’s fatwa in al-Munqidh 
min al-Dalal in considering tasawuff obligatory upon every 
muslim. 

His student (Ibnul Qayyim Al-Jawzi) wrote much on the subject 
of tasawwuf, with which he evidently felts strong affinities. In 
Miftah Dar al-Sadaa he states: 

“llm al Yaqin is the first level of the levels of certitude and 
consists in its knowledge and full awareness. It is an unveiling 
of the object of knowledge to the heart, by which the latter 
beholds it without the least doubt, just like the unveiling of the 
visible to the eye. Ayn al Yaqin is the second level, but related 
to the eye, just as the first level is related to the heart. Haqq al- 
yaqin is the third level consisting in the direct apprehension of 
the object of knowledge and its full, complete experience.” As 
well as this Ibnul Qayyim wrote an extensive commentary on Al- 
Harawi al-Ansari’s tasawuff manual entitled ‘Madarij al-Salikin 
and in which he said: 

“Religion is all moral character (khuluq) and whoever bests you 
in moral character, bests you in religion. It is the same with 
tasawuff. Al-Kattani said: Tasawuff is moral character, and 
whoever bests you in moral character, bests you in Religion. 
Truly the hardest thing for human nature is the modification of 
the moral qualities and traits with which the selves have been 
stamped. Those who earnestly engaged in harsh discipline and 
arduous strivings worked on nothing else. Most of them did not 
succeed in changing the self, but the latter became fully 
employed in those exercises and thus unable to wield its 
influences. One day I asked Shaykh al Islam Ibn Taymiyyah 
(may Allah have mercy upon him!) about this matter and how to 
eliminate defects and occupy oneself with the cleansing of 




one’s path. The gist of his reply was that the self is like a 
garbage pile; the more you dig it, the more of it comes out to the 
surface, if you can pave a pathway over it and go past it, do so, 
and do not preoccupy yourself with digging into it for you shall 
never reach its bottom. Tasawuff is one of the cornerstones 
(zawaya) of true wayfaring and the purification and disciplining 
of the self so that it may prepare itself for its journey to the 
company of the Highest Assembly and for being together with 
its beloved. For ‘one is with the one he loves’ as Sumnun 
stated: “The lovers of Allah have gained the honour of both the 
world and the hereafter, for ‘one is with the one he loves’. And 
Allah knows best.” 

Further charges of heresy were brought against Ibn Taymiyya for his 
assertions on divorce pronounced in innovative fashion in violation of the 
consenus. He held that: 

1) A threefold formulation of divorce in a single sitting counted 
as one. 

2) Divorce pronounced at the time of menses did not take 
effect. 

3) Swearing a vow to divorce could be taken back through 
expiation (kaffarah), in violation of the Consensus of the 
Salaf and the four imams. 

4) His student Ibnul Qayyim (in llam al Muwaqqi) blatantly 
contradicts himself by violently rejecting khul’ as a legal 
loophole in order to avoid the finality of a triple divorce - yet, 
a few pages later, he recommends the very same loophole. 

Salafis follow his ruling in this regard. Apart from them, the 
only other people that do this are SHIAS. 

Following this, Ala al-Din Al-Bukhari issued his infamous fatwa. Shaykh 
Taqi Al-Din Al Subki said: “Ibn Taymiyyah has spread deceit in affirming 
the existence of difference of opinion in the matter of divorce, which is a 
lie, a fabrication, and impudence on his part against Islam. It has been 
affirmed by many of the scholars that he who opposes the consensus of 
the community is a kaafir.” 




Ibn Rajab supported Ibn Taymiyyah regarding this view in Al-Ahadith wal 

athar.However, after analysing the hadiths relevant to the topic - he 

revised his position and issued his Mushkil al-Ahadith.in which he 

refuted Ibn Taymiyyah’s position with the words: 

“Know that nothing explicit whatsoever is established as authentic from 
any of the Companions, nor any of this Successors, nor any of the 
Imams of the Salaf, whose word is relied upon halal and haram fatwas, 
that a triple divorce after consummation counts as one when 
pronounced in a single formula.” 

Ibn Hajar relates, “Ibn Rajab was criticised for giving fatwa according to 
the positions of Ibn Taymiyyah but when he dissociated himself from 
from them the Taymiyyans ostracised him.” 

Yusuf Ibn Abdul Hadi, in defence of Ibn Taymiyyah, admitted that the 
consensus and the position of the Ummah is that the triple divorce 
counts as three divorces and the statement is sound and it is the true 
position of the Hanbali School, Imam Shafi, Imam Malik, Imam Abu 
Hanifa, Sufyan Thawri, Ibn Abi Layla and Imam Awzaii. 

The consensus of the ummah is three divorces equals three and the 
marriage is null and void despite any conditions. 

1) Ibn Hajar - fathal bari 

2) Ibn Abdul Bar in al-lstidhkar 

3) Ibn Hubayra in al-ljma 

His prohibiton of travel to visit the prophet (pbuh) 

After spending the years 719-721 in jail, Ibn Taymiyyah was jailed again 
in 726 until his death two years later amid charges of kufr for declaring - 
without precedent in Islam - that one who travels to visit the Holy 
prophet commits a prohibition (haram), a sin (masiya) and an innovation 
(bidah). 

His opinion regarding the Madhahib 

Ibn Taymiyyah confined himself to the principles of the Hanbali school of 
thought. In his book (Majmooatul Fatawa Volume 14 Page 263) 






mentions that ‘it is known that the followers of the madhahib (like 
hanbali,shafi,maliki and Hanafi) - their deen is one [and is the deen of 
Islam] and whomsoever amongst them obeys Allah and his Rasool 
according to his ability then he is a successful believer with the 
agreement and the consensus of the believer.’ He mentions the four 
schools of thought and not the Salafis. This goes to show that the group 
of pseudo-salafis and ahle-hadith did not exist at that time; yet the 
madhabs did and they were praised by him. 

The Hanbali rejection of this fatwa 

Al Mardawi, Ibn Hubayra and others stand that the entirety of the early 
and late authorities in the Hanbali Madhab stipulate the desirability 
(istihbab) of visiting the grave of the prophet (PBUH). In Madina, most 
especially after Hajj/ and or travelling to do so. Ibn Muflih, al-Mardawi 
and Mari ibn Yusuf stated the Sunnah character of visiting the graves of 
the Muslims and the permissibility of travelling to do so. 

Shaykh Taqi al-Din Al-Subki also refuted him by stating the Hadith - 
“Whoever visits my grave, my intercession will be guaranteed for him.” 
As proof against Ibn Taymiyyah’s claim that “all the hadiths that concern 
the merit of visitation are weak or rather forged.” And denounced Ibn 
Taymiyyahs’s unprecedented fatwa as a flagrant innovation. 

Shaykh al-lslam al Iraqi [725-806) (teacher of Ibn Hajar) said “There is 
no prohibiton on the act of travelling to the prophet’s grave.” He said this 
in refutation of Ibn Taymiyyah and his followers. When it says “Mounts 
are not to be saddled except to travel to three mosques” does not 
prohibit travelling elsewhere. Rather it shows the importance of the three 
mosques. 

Al-lraqi further reacted reacted to Ibn Taymiyyah’s claim that it was an 
innovation in the Religion to show generosity to relatives on the day of 
Ashura with the word: “I find it strange that such words should come 
from this Imam, whose followers say that he encompassed Quran and 
Sunnah in knowledge and practise.” One who has not heard of 
something should not deny that it exists!” Al Iraqi then proceeded to 
show that, on the contrary, it was a sunna based on sound narrations of 
the prophet (PBUH) as well as the companions and the Imams of the 
successors and the succeeding generations.” 



Shaykh al Islam Ibn Hajar in Fath al Bari said of Ibn Taymiyyah’s fatwa 
prohibiting travel in order to visit the Prophet (PBUH) - “this is one of the 
ugliest matters ever reported on him.” 

Al Sadafi said: 

Ibn Taymiyyah glided his statement. Concerning the visit to the Best of 
Creation, Whereupon souls came in droves to complain. To the best 
scholars and purest of Imams. Who compiled this book, providing them 
with a cure. And so it was indeed the Healing of Sickness. 

Al-Qari said in his commentary on lyad al-Shifa 

Ibn Taymiyyah - one of the Hanbalis - committed excess when he 
declared it prohibited to travel to visit the Prophet (PBUH)’s grave just as 
the others also committed excess in saying that it is obligatory in 
Religion to know that visitation is an act by which one draws near to 
Allah and whoever denies it is judged to be a kaafir. Yet, the latter view 
is probably closer to being correct than the first, because to declare 
prohibited something the Ulema by the consensus declared mustahab 
(desirable) is disbelief. For that is greater than declare prohibited 
something agreed upon as merely mubaah (permissible). 

Imam al Khafaji said in regards to this: “He imagined that he was 
defending monotheism with all kinds of nonsense which do not deserve 
mention for they do not originate from the mind of a rational person, let 
alone an eminent one - Allah forgive him!” 

Also rejecting the fatwa as invalid are Shaykh Izz-al-dinn ibn Jamma, 
Shaykh Ahmad Zayni Dahlan, Shaykh Abu Abdullah al-Maghribi 

Muhammad Ibn Abd al Hadi (fanatic defence of his teacher) 

An anti-ashari student of Ibn Taymiyya and al-Dhahabi, he violently 
attacked Shaykh al-lslam as-Subki in a refutation called “the hurtful 
blade in the throat of Subki” in which he ‘adopted the manner of fanatics 
and departed from founded accusations’ in order to defend the 
innovations of his teacher. He falsely accuses Subki of encouraging 
pilgrimage to the prophet’s (PBUH) grave, prostrating to it, 
circumbulating around it and the belief that the Prophet (PBUH) removes 




difficulty, grants ease and causes whoever he wishes to enter into 
paradise, all independently of Allah. 

Numan Al-Alusi also wrote a refutation on Al-Haytami and As-Subki. In 
order to persuade a person to accept the infallibility of Ibn Taymmiyah 
within the book, he states: Shaykh Abdul Fatah Abu Ghuddah said, “My 
teacher Shaykh Muhammad Raghib al-Tabbakh treated Ibn Taymiyyah 
as if he were a prophet!” In addition, he adds a quote from a jurist by the 
name of Abu Hafs al-Bazzar (688-749) who went so far as to claim that it 
is impossible for anyone but an “ostentatious world-crazed liar” to find 
fault with Ibn Taymiyyah.” 

The hadith - “Whoever visits my grave, my intercession is guaranteed 
for him.” - has a hasan (fair) chain as concluded by Mamdud Mamduh, 
Imam Abul Hayy and others. As well as this, other scholars have 
declared it authentic (saheeh) such as Ibn al Sakan and Abdul Haq al- 
Ishbilli and other. Hadith masters such as Ibn Hajar and his student Al- 
Sakhawi have also classed it authentic 

Bin Baaz and Albani both believe it to be forged to the contrary of the 
great scholars above. They probably did this so that it will help them 
support their imprudent verdict. 

Imam al-Sakhawi said: “The emphasis and encouragement on visiting 
his noble grave is mentioned in numerous hadiths, and it would suffice to 
show this if there was only the hadith whereby the truthful and the god- 
confirmed prophet (PBUH) promises that his intercession, among other 
things, becomes guaranteed for whoever visits him, and the Imams are 
in complete agreement from the time directly after his passing until our 
own time that this [visiting him] is among the best acts of drawing near to 
Allah. There is no contest among the jurists of the four schools as to the 
probative force of the narration of Ibn Umar, as they adduce it time and 
again to illustrate the strong desirability of visiting the prophet in 
Madinah. See, for example, among Hanbali sources alone, the 
textbooks already cited. See also the additional sound texts illustrating 
visits to the Prophet among them that of the companion Bilal Al-Habashi 
all the way from Damascus with the expressed intention of visiting the 
prophet (PBUH) to greet him, and upon arrival, his rubbing his face 
against the Prophetic grave in tears efore proceeding to raise the adhan 




upon the request of the two grandsons of the prophet (PBUH) , as well 
as the companion’s practice of seeking the prophet as an intermediary 
for their needs by visiting his grave, such as Bilal ibn al-Harith al-Muzani, 
Abu Ayyub al-Ansari, Aisha and Fatima.” 

His last days and repentance from his activities 

In the final five months of his last two year period in Jail , Ibn Taymiyyah 
was prevented from writing, at which time he returned to prayer and the 
intensive recitation of the Holy Quraan and he repented from having 
spent time writing doctrinal refutations instead of focusing on the 
commentary of the Quraan and the like. He confided to his faithful 
student Ibnul Qayyim; “My paradise and my Garden are in my breast 
(meaning his faith and knowledge are in his heart) - and wherever I go 
they never depart from me. My prison is my seclusion, my execution is 
martyrdom and my exile is an excursion.” 

Al-Sadafi wrote: “He wasted his time refuting the Christians and the 
Rafida, or whoever objected to the religion or contradicted it, but if he 
had devoted himself to explaining al-Bukhari or the noble Quraan, he 
would have placed the garland of his well-ordered speech on the necks 
of the people of knowledge.” 

Al-Nabhani said: “He refuted the Christians, the Shias, the logicians and 
then the Asharis and Ahlus Sunnah, in short, sparing no one whether 
Muslim or non Muslim, sunni or otherwise.” 

Al-Dhahabi said: “Our Shaykh Ibn Taymiyyah, in his last days, used to 
say: ‘I do not declare anyone of the ummah a disbeliever, and he said, 
The Prophet (PBUH) said, “No one always keeps his ablution except a 
believer.” Therefore, whoever regularly performs the prayers with 
ablution, he is a Muslim. 

His student Al-Dhahabi praised him lavishly as “the brilliant Shaykh, 
Imam, erudite scholar, censor, jurist, mujtahid, and commentator of the 
Quraan.” but acknowledged that Ibn Taymiyya’s disparaging manners 
alienated even his admirers. For example, the grammarian Abu Hayyan 
al-Andalusi - whom Al-Dhahabi considered the most knowledgeable 
Master of his time in the Arabic language - praised Ibn Taymiyyah until 
he found out that the latter believed himself a greater expert in the 




Arabic language then Sibawayh, whereupon he retracted his previous 
praise and dissociated himself from him. In his tafseer, he mentioned the 
anthropomorphist beliefs of Ibn Taymiyyah. Hajji Khalifa said: “Ibn 
Taymiyyah authored a book entitled ‘al-Arsh’ in which he stated that 
Allah sits on the throne and leaves some space vacant for the Prophet 
(PBUH) to sit next to him. Abu Hayyan al-Andalusi mentioned it in his 
Quranic commentary and said he read it in Ibn Taymiyyah’s handwriting, 

He had many admirers but they all turned into critics. For example: Qadi 
al zamalkani, Jalal al Qazwini, al-Qunawi, al-Jariri and al-Dhahabi 
himself. The latter in his naseehah, addresses Ibn Taymiyyah with the 
words: “When will you stop criticising the scholars and finding fault with 
people?” Al-Zamalkani moved from praising Ibn Taymiyyah as ‘the 
greatest memoriser of the last five hundred years’ to becoming his chief 
prosecutor in Damascus and authoring two refutation against him: one 
on divorce and another one on the visitation of the Prophet (PBUH). 

His revival of Ibn Hazm’s Vicious Style 

The Ulama saw the influence of Ibn Hazm in Ibn Taymiyyah. Al Safadi 
said: “He adorned himself with [Ibn Hazm’s] Muhalla, imitating whatever 
he wished from it - if he wished; he would cite it from memory - and 
adducing from it a number of attacks and disparagements.” 

Al-Dhahabi said: “I do not consider him sinless, and I even disagree with 
him on a number of questions in both the foundations and the branches, 
for, despite his vast knowledge, great courage, abundant wit, and 
staunch defence of what Allah had prohibited, he was nevertheless a 
human being among other human beings, hot tempered in his manner of 
debate, given to anger and outburst against his opponents. This would 
sow enmity toward him in people’s hearts. If he has shown kindness 
towards his opponents he would have been the pivot of consensus,” 

When Imam al-Dhahabi was around fifty years old, he wrote a piece of 
advice to Ibn Taymiyyah (who was in prison - reaching the end of his 
life) called al-nasiha aldhahabiyya lil-ibni Taymiyyah . In this brief but 
scathing epistle, the author distances himself from his contemporary and 
admonishes him without naming him, calling him “an eloquent polemicist 
who neither rests nor sleeps.” The Nasiha contains the following 
prediction of Taymiyya followers of our times: 




“Oh! The disappointment of him who follows you! For he is exposed to 
corruption in basic beliefs and to dissolution, particularly if he is short of 
learning and religion, a self indulgent idler who does well for you by 
fighting on your behalf with his hand and tongue, while he is actually 
your enemy in his being and heart. What are your followers but dogmatic 
do-nothings of little intelligence, common liars with dull minds, silent 
outlanders strong in guile, or dryly righteous without understanding? If 
you do not believe it, just look at them and honestly assess them!” 

A “Salafi” apologist recently cast doubt on the authenticity of al- 
Dhahabi’s authorship of this epistle, also claiming that, even if al- 
Dhahabi wrote it, then it is directed to someone other than Ibn 
Taymiyyah! 

However, Al Sakhawi does not doubt the authenticity of its attribution to 
al-Dhahabi and calls it “a glorious statement of doctrine.” And the two 
major experts on al-Dhahabi’s works. Salahudeen Al-Munajjid and 
Bashshar Awwad Maruf declared that there was no doubt that Al- 
Dhahabi wrote it in his mature years and addressed it to Ibn Taymiyyah. 
Among the proofs of its authenticity is that the hadith Master Abu Sa’id 
Al-Ala’i said he copied it himself from al-Dhahabi’s autograph 
manuscript. The mufaasir Qadir Burhan Ad-Din (725-790) then copied it 
himself from al-Ala’i’s autograph manuscript, then Taqi ad Deen Abu 
Bakr Ibn Ahmad ibn Muhammad (d.779) copied it himself from the 
autograph manuscript of Ibn Jamma. Al-Kawthari published its facsimile 
edition as written by Ibn Qadi Shuhba. 

Al-Subki’s Summary of Ibn Taymivvah’s Deviations in Doctrine 

Shaykh Al-lslam Taqi Al-Din As-Subki refuted him in the Durra and the 
first epistle of Rasail he wrote: 

“When Ibn Taymiyyah innovated whatever he innovated in the principles 
of doctrines and destroyed the pillars and seams of the foundations of 
Islam after camouflaging himself with the pretense of following the Book 
and the Sunnah, pretending to summon people ot the truth and guide 
him to Paradise, he left conformity and entered novelty, strayed from the 
congregation of the Muslims by violating the consensus and attributed to 
the transcendent essence what presupposes corporeality and compound 
nature. He claimed that dependency on composite parts is not an 




impossibility; that created entities subsist in the essence of allah; that the 
Quran is originated, Allah speaking it after its nonexistence; that He 
speaks, falls silent, and originates in His essence the volitions according 
to created things, in the process arriving at the necessary pre-eternity of 
the world by stating that there is no beginning for created entities. So he 
claimed the existence of ‘originated entities without beginning’ and that 
the attribute of pre-eternity was created, and that the created was 
without beginning. None ever held these two doctrines at one and the 
same time in any society nor in any religious community, so he is not 
part of any of the seventy-three sects into which the Ummah split, nor 
can there be any ground for him to stand with any particular Ummah. 

And even if all this constitutes the foulest disbelief yet it is little compared 
to what he innovated in the branches!” 

Ibn Taymivva’s incredulity of Imam Ahmad’s Fatwa on Tabarruk 

with the Prophetic Grave 

Imam Badr al-Din al-Ayni said in his monumental commentary on Sahih 
al-Bukhari: “Our Shaykh Zayn al-Din said the hadith master Abu Saeed 
ibn Al - Alai said: I saw in an old volume on the sayings of Imam Ahmad 
ibn Hanbal countersigned by Ibn Nasir (al-Din) and other Hadith masters 
that Imam Ahmad was asked about the kissing of the grave of the 
prophet (PBUH) and his pulpit, and he replied, “There is nothing wrong 
with that.” We showed it to Shaykh Ibn Taymiyyah. He was astonished 
at this and began saying - “I wonder! I consider Ahmad too great! He 
said this? These are his words???” 

His denial of Tawassul and His Denial of Such Denial 

Among the grave charges brought against Ibn Taymiyyah was his denial 
of the lawfulness and validity of tawassul or seeking an intermediary 
through the Prophet (PBUH) after his lifetime as he forwarded in al- 
Tawassul wal Wasila and his Fatawa, and as he quoted above from Ibn 
Tulun citing al-Ala’i and Ibn Hajar citing al-Tufi, among others. This 
unprecedented denial is explicitly contradicted by the Scholars before 
and after him, beginning with Imam Ahmad ibn Hanbal and including Ibn 
Taymiyyah’s own defenders, Ibn al-Qayyim (Nuniyya - section on 
Tawassul) and al-Dhahabi as well as al-Shawkani and countless others. 
Yet Ibn Rajab relates a contradictory position of Ibn Taymiyyah in which 
all he denied was ‘asking help’ (istagatha) in the sense of worship, 
however one may make tawassul through him! 

Al-Kawthari’s Scathing Exposure of His Anthropomorphism 





The Renewer of Islam in the previous century, Imam Muhammad Zahid 
al - Kawthari, stated in strong terms that Ibn Taymiyya’s position on the 
Divine attributes is tantamount to disbelief and apostasy because it 
reduces Allah to be a corporeal body. He states in his Maqalat. 

In his book (the laying of the foundation: a refutation of al-Razi’s - the 
foundation of divine sanctification) Ibn Taymiyyah says: “Al-arsh (the 
throne) lexically means al-sarir (elevated seat or couch) so named with 
respect to what is on top of it, just as the roof is so named with respect 
to what is under it. Therefore, if the Quran attributes a throne to Allah, it 
is known that this throne is, with respect to Allah, like the elevated seat 
is with respect to other than Allah. This makes it necessarily true that He 
is on top of the throne.” So then the throne is, for Ibn Taymiyyah, the 
seat (maqad) for Allah - Exalted is He far beyond such a notion! 

He also says: “It is well-known that the Book, the Sunnah, and the 
consensus nowhere say that all bodies (ajsam) are created, and 
nowhere say that Allah himself is not a body. Nor did any of the Imams 
of the Muslims every say such a thing. Therefore if I also choose not to 
say it, it does not expel me from fitra nor from the Sharia. These words 
are complete impudence. What did he do with all the verses declaring 
Allah to be far removed from anything like Unto Him? Does he expect 
that the idiocy that every single idiot can come up with be addressed 
with a specific text? Is it not enough that Allah said: There is nothing 
whatsoever like Him (42:11)? Or does he consider it permissible for 
someone to say: Allah eats this, chews that and tastes this just because 
no text mentions the opposite? This is disbelief laid bare and pure 
anthropomorphism. 

In another passage of the same book he confronts the Asharis for not 
affirming a certain direction for Allah and their belief regarding Allah not 
being pointed as an object of sensory perception. He claims that these 
are heretic statements even though they are the most logical thing to do 
as it does not promote anthropomorphism. 

He also claims that negation to accept the literal meaning of ambiguous 
verses is apostasy even if they have corporeality within them. 

In another book of his, Muwafaqat al-MaquI, which is in the margin of 
Minhaj, Ibn Taymiyyah asserts that things occur newly in relation to Allah 
and that He has a direction according to two kinds of conjecture. And 
you know, reader, what the Imams say concerning him who deliberately 
and intently establishes that Allah has a direction, unless his saying such 
a thing is a slip of a tongue or a slip of the pen. Then there is his 




establishing that the concept of movement applies to Allah, along with all 
the others who establish such a thing. 

In his article, Al Tadhir al Umma min Duaat al Wathaniyya reprinted in 
his Maqalat, al-Kawthari berates Al-Azhar for allowing the publication of 
Uthman ibn Said al Darimi which contains phrases like - Allah moves if 
he wishes, descends and ascends if he wishes - stands and sits if he 
wishes; Allah has a limit and His place also has a limit, as He is on his 
Throne above His Heavens and these are two limits; if He wished, He 
would have settled on the back of a gnat” and other enormities. This is 
identical to Ibn Karram’s doctrine that “Allah has a body unlike bodies, 
and a limit.” Yet Ibn Taymiyya ardently defends al-Darimi’s views. Citing 
them time and again in al Tasis Radd Asas al-Taqdis - an all out attack 
on Fakhr al Din al Razi’s refutation of anthropomorphism titled Asas al 
Taqdis - including the gnat remarked.” 

Ibn Taymiyya’s belief in the Jahanam burning out and it not being eternal 
is even refuted by Ibn Abi al Izz (a huge admirer of Ibn Taymiyyah) and 
a Salafi who has done an embarrassing commentary on 
AqeedatulTahawiyyah (the creed of all muslims written by Imam Tahawi 
- a Hanafi scholar). He has written in his Aqeedah Book that Jahanam is 
eternal in contrary to Ibn Taymiyyah’s belief. 

The belief of the consensus of the Muslims is that a disobedient muslim 
will be in Jahaanam temporarily whereas a disbeliever will be in 
Jahaanam eternally. 

Furthermore, he created the kalam innovations of splitting Tawhid into 
two types: Tawhif rububiyyah and Tawhid uluhiyya. This is a concept 
that Salafis follow and it is an innovation refuted by many scholars such 
as the Algerian Shaykh Al-Arabi ibn al-Tubbani 

Ibn Taymiyya’s Verbose Methodology in Disputation 

According to Salafis - disputing, debating and arguing is an innovation 
(look at creed of al-Babahari) despite the Prophet (PBUH) and most of 
the Salaf taking part in debating . Even, Ibn Taymiyyah took part in this 
act. Ibn Taymiyyah’s method in debate was to provide a barrage of 
quotes and citations in support of his positions. In the process, he often 
mentioned reports or stated positions which, upon closer examination, 
are dubious either from the viewpoint of transmission or that of content. 
For example: 

- He uses the gospel in favour of his opinion “Our lord who art 
though in the heavens”. His evidence for doing this is his belief of 
the gospel and the torah being unchanged. 




- His report of Ibn Batta’s narration whereby Hammad Ibn Zayd was 
asked by a man “Our lord descends to the heaven of the earth - 
does that mean he removes himself from one place to another?” 
Hammad replies “He Himself is in His place and He comes near 
his creation in a way He likes.” Aside from the questionable status 
of Ibn Batta, the doctrine of attributing place to Allah is unheard of 
among the Salaf. 

- His report that Ishaq ibn Rahuyah said to Abdullah ibn Tahir: “He is 
able to descend without the Throne being vacant of Him.” Such a 
statement leaves nothing of the characteristics of creatures except 
it attributed them to the creator; body, place, surface and 
displacement. 

- Al Bayhaqi in al-Asma wal Sifat narrates the reports of Ishaq’s 
encounter with the Emir Abdullah ibn Tahir with five chains - three 
of them sound - none of which mention the words “without the 
Throne being vacant of him”. This apparent interpolation is 
nevertheless the foundation of Ibn Taymiyyah’s position in Sharh 
Hadith al-Nuzul that Allah Most High descends ‘in person’ yet 
remains above the Throne ‘in person’. The phrase was 
characterised by Muhammad Abu Zahra as a dual assertion of the 
aboveness and the belowness of Allah on the part of Ibn 
Taymiyyah himself in Minhaj al-Sunna and by Al-Albani who 
defends the latter against Abu Zahra’s conclusion in his 
introduction to Mukhtasar al Uluw. 

- His report from Abu Umar al-Talamanki’s book al-Wusul ila Marifat 
al Usui: “Ahlus-Sunnah are in agreement that Allah is above the 
heaven in person and is established over his throne in the mode 
that pleases him.” Of course this assertion is are false since no 
such consensus exists; and the position of Ahl-us-Sunna is that 
whoever attributes place to Allah commits apostasy. 

- His statement: “The scholars approved by Allah and His accepted 
Friends have narrated that Muhammad the Messenger of Allah 
(PBUH) will be seated by His Lord on the throne next to Him. By 
“the scholars approved by Allah and his accepted friends.” He 
means a minority of Hanbali scholars with anthropomorphist 
leanings. 

- His claims regarding the narrations of Abdullah ibn Khalifa from 
Hadhrat Umar whereby “the Prophet (PBUH) glorified Allah and 
said: ‘Verily, His seat of authority (kursi) encompasses the 
heavens and the earth, and verily he sits on it and there does not 




remain of it but a space of four fingers, and verily it groans like the 
sound of a new saddle when one mounts it, due to the weight 
pressing down on it.” That ‘most of Ahl-us-Sunnah accept this 
narration’ when there near totality - including his students (al- 
dhahabi [scrutiniser of hadith transmissions] and Ibn Kathir) grade 
it munkar (denounced) and he himself acknowledges Abu Bakr al- 
Ismaili’s rejection of it among others. 

- His statement that “I don’t know any of the Salaf of the community, 
nor any Imams, neither Imam Ahmad Ibn Hanbal nor other than 
him, considered these [verses on the Divine Names and attributes] 
as part of the mutashabihah” when everyone has heard the 
statement of Imam Malik on istiwa whereby ‘its modality is 
inconceivable’. Al-Baghdadi in Usool al-Din cites Imam Malik ibn 
Anas, the seven jurists of Madinah, and al-Asmai among those 
who consider the verses of istiwa one of the mutashabihat. Imam 
al-Ghazzali also counted the verses and narrations on the Divine 
Attributes among the mutashabihaat in al-Mustafa and Imam al- 
Nawawi concurred with him.” 

- His statements: “The elevation of Allah over the Throne is literal, 
and the elevation of the creature over the ship is literal.” “Allah is 
literally with his creation and he is above His Throne literally.” 

Abu Zahra wrote regarding this. 

“It is strange that Ibn Taymiyyah gets so terribly angry at those 
who interpret those texts [on the Divine attributes] figuratively [....] 
yet he considers all the names transmitted about the delights of 

Paradise to be figurative! [.] Everyone can see that even if the 

Companions kept mute about that matter, nevertheless, the denial 
of figurative interpretation was not transmitted from them; and 
even if the expressions that are narrated indicate resignation, 
nevertheless, there is no affirmation of direction in the expressions 
that are narrated.” 

His climbing down the pulpit to illustrate the divine descent 

The above statement support Ibn Hajar’s and Ibn Battuta’s reports 
that Ibn Taymiyyah once climbed down the minbar in purported 
illustration of the descent of Allah to the nearest heaven, saying: 
“Just like this descent of mine!” Ibn Battuta (d.770) said he 
witnessed Ibn Taymiyyah preach this in his Rihla. Furthermore, 

Ibn Hajar’s citation of al-Tufi is proof that Ibn Battuta is not only the 
contemporary to attribute this statement to Ibn Taymiyya. 





Therefore, it is likely the discrepancy is due to a simple inaccuracy 
and not, as claimed with typical elegance by one of the Wahhabis 
in his Sharh Qasidat Ibnul Qayyim, “the fabrication, by Allah, of a 
shameless liar!” 


His Appearance 

Al-Dhahabi said: 

“He was poor and possessed no property. His clothes were those 
of a common jurist; a wide-sleeved floating robe (farajiyya), an 
overcoat (dilq), a thirty dirham turban (imama) and cheap shoes. 
His hair was cut. He was medium-sized and wide-shouldered. His 
eyes seemed two eloquent tongues.” 


The Revival of His Teachings by the Salafi Movement 

Ibn Taymiyya’s burial was attended by thousands of people. His 
teachings were by and large forgotten until Muhammad ibn Abdul 
Wahhab al-Najdi brought them back from oblivion. Later the ‘Salafi’ 
movement revived them through a large-scale publication campaign 
backed up by political and financial activism from the 1930s to our day. 

Imam Muhammad Abu Zahra said in his book on the history of the 
madhahib in Islam: 

The “Salafis” and Ibn Taymiyyah assert that settledness takes place 
over the throne. Ibn Taymiyyah strenuously asserts that Allah descends, 
and can be above (fawq) and below (taht) “without how” and that the 
school of the salaf is the affirmation of everything that the Quran stated 
concerning fawqiyyah and tahtiyyah (aboveness and belowness) and 
establishment over the throne.” 

The Wahhabis appeared in the Arabian Desert and revived the School of 
Ibn Taymiyyah. The founder of the Wahhabbiya/Salafism is Muhammad 
Ibn Abdul Wahhab who died in 1786. He had studied the books of Ibn 
Taymiyyah which became inestible in his sight, deepening his 
involvement with them until he brought them from the realm of the 



opinion into the realm of practice. In reality, the Wahhabis did not add 
anything to what Ibn Taymiyya had asserted but they exaggerated it 
beyond his intent, instituting practical matters which Ibn Taymiyyah had 
not addressed because they were not widespread in his time. These can 
be summarised thus: 

1) They did not worship (ibada) in the same way that Islam had 
stipulated in the Quran and Sunnah and as Ibn Taymiyyah had. 
Rather, they included customs (adat) into the province of Islam so 
that Muslims would be bound by them as well. Thus, they declared 
cigarette smoking haram and exaggerated this ruling to the point 
that their general public considered the smoker a mushriks. As a 
result they resembled the Khawarij who used to declare apostate 
whoever committed a sin. 

2) In the beginning of their movement they would also declare coffee 
and whatever resembled it haram and themselves but it seems 
that they became more indulgent as time went by. 

3) The Wahhabis did not restrain themselves to proselytism alone, 
but resorted to warmongering against whoever disagreed with 
them. They did so on the grounds that they were fighting 
innovations and innovations are an evil that must be fought, and it 
is obligatory to command good and forbid evil. The leader of the 
Wahhabi thought in the field of war and battle was Muhammad Ibn 
Saud, the ancestor of the ruling Saudi family in the Arabian lands. 
He was a brother in law to Muhammad ibn Abdul Wahhab and 
embraced his school of thought, defending it fervently and calling 
unto it by force of arms. He announced that he was doing this so 
as to uphold the Sunnah and eradicate Bidah. Perhaps, this 
religious mission that turned violent doubled as a rebellion against 
Ottoman rule. Then the governor of Egypt, Muhammad AN, faced 
them and pounced on the Salafis with his formidable army, routing 
them in the course of several battles. At that time their military 
force was reduced and confined to the Arab tribes. Riyadh and its 
vicinity were the centre for this permanent dawah that would turn 
violent whenever they gathered strength and lie still whenever they 
found violent opposition. 

4) Whenever they were able to seize a town or city they would come 

to the tombs and turn them into desolate ruins [.] and they would 

destroy whatever mosques were with the tombs also. 

5) Their brutality did not stop there. They also came to whatever 
graves were visible and similarly destroyed them. When the ruler 





of the Hijaz regions (Makkah and Medinah) caved into them they 
destroyed all the graves of the companions and razed them to the 
ground. 

6) They would harp on small matters which they condemned even 
though these matters had nothing to do neither with idolatry nor 
with whatever leads to idolatry, such as photography. We found 
this in their fatwas and epistles at the hands of their Ulama, 
although their rulers ignore this saying of theirs completely and 
cast it by the wayside. 

7) They expanded the meaning of bidah to strange proportions, to the 
point that they actually claimed that draping the walls of the noble 
Rawda is an innovated matter. Hence they forbade the renewal of 
the drapes that were in it, until they fell in tatters and became 
unsightly, were it not for the the light that pours out to all that are in 
the presence of the prophet or feel that in this place was the abode 
of Revelation on the Matter of the Messengers. In fact, we find 
among them, in addition to this, those who consider that the 
Muslims expression “our liege-lord (sayyiduna) Muhammad” is an 
impermissible bidah. They show true extremism about this, and for 
the sake of their mission, use foul language until most people 
actually flee from them as far as they can. 

8) In truth, the Salafis and Wahabis have actualised the opinions of 
Ibn Taymiyyah and are extremely zealous followers and 
supporters of those views. They adopted the positions of Ibn 
Taymiyya which we explained in our discussion of those who call 
themselves the Salafiyya. However, they enlarged the meaning of 
bidah and construed as innovations things that have no relation to 
worship. In fact it has been noticed that the Ulama of the Salafis 
consider their own opinions of others wrong and not possibly the 
way of erecting tombs and circumambulating them close to 
idolatry. In this respect, they are like the Khawarij who used to 
declare those who dissented with them apostate and fight them as 
we have already mentioned. This was a relatively harmless matter 
in the days when they were cloistered in the desert and not 
trespassing its boundaries; but when they mixed with others and 
the lands of Hijaz fell into the hands of the Saud family, the matter 
became of the utmost gravity. This is why the late King Abdul Aziz 
of the Saud family opposed them, and treated their opinions as 
confined to themselves and irrelevant to others.” 

Al Nabhani’s verdict on Ibn Taymivvah 



Al Qadi Yusuf Al-Nabhani said in Shawahid al Haqq that he saw in his 
dream that Ibn Taymiyyah had been forgiven but that he was in a lower 
level of Paradise than Taqi al-Din al-Subki. He never declared Ibn 
Taymiyyah a disbeliever nor did any of the reliable Ulama of Ahl-e- 
Sunnah. May Allah forgive them, take us back to Him as Muslim and join 
us with His righteous servants. Ameen. 

May Allah forgive Ibn Taymiyyah for his shortcomings and raise him 
amongst the great Ulama. It reflects on the Arabic proverb that ‘the 
mistakes of the great people are great’. 

Taiseem (anthropormorphism) 

What is the true creed of the salaf (pious predecessors regarding the 
ambiguous attributes of Allah within the Quran? We must first establish 
the types of qualities and attributes (sifaat) which are mentioned within 
the Quran. 

Sifaat (attributes) are of three types: 

i. Sifaat Aqaliya - those attributes through a person’s intellect he 
can believe and acknowledge. For example: Allah being Qadeer 
(all powerful), Baseer (All-seeing), Aleem (all knowing). Our 
intellect allows us to understand these as a person can’t 
contemplate a god who is not powerful, blind or deaf. This is 
why this is called sifaat aqaliya. 

ii. Sifaat Khabariya - those attributes which the intellect cannot 
understand but it has been mentioned in Quran and Hadith. For 
example: the hand of Allah, the shin of allah, the foot of allah 
and Allah being above the throne. These attributes can’t be 
understood as literal as a person can’t comprehend these 
attributes. The only reason we accept it is due to it being 
mentioned in Quran and Hadith. 

iii. Sifaat Ma’nawi - for example: Allah being happy, Allah 
laughing, Allah being angry. 

The type of Sifaat we will focus on are the Sifaat Khabariya. 

The true creed of the salaf (pious predecessors) regarding this, 
according to the Quran, Sunnah of the Rasul (PBUH), Ijma 
(consensus) of the Ummah and quotes of eminent scholars, is to 
do tafweedh (consign and relegate the meaning of the attributes to 
Allah) and nafiyul kayf (to deny modality and howness). The belief 
and doctrine of the Sahaba, 4 imams, the muhadithoon, the 




mutakalimoon, mufasiroon and all the pious predecessors is that 
the howness and modality is denied and the meaning is consigned 
to Allah. 

Many evidences will be given for this so no doubt will remain. Tafweedh 
is a word also used in the Quran in the meaning of surrendering. 
So, we surrender the meaning to Allah and we make him the 
hakim and the judge of the meaning regarding the attributes. We 
accept the words to be true however we leave the meaning for 
Allah. This is the creed of the Salaf. 

The Salafis, on the other hand, claim that the attributes of Allah are 

known. They establish the meaning of the hand, the shin, the eye 
and so on to be literal and true. These people claim that this is the 
true creed of the Salaf and they propagate this belief. Many people 
now believe this misconception which was spread by the Salafis 
regarding the physical attributes of Allah to be literal - Exalted is 
Allah beyond their claims! 

The fact of the matter is that this ideology was pioneered by Shaykh-ul- 
Islam Ibn Taymiyyah. Despite the consensus of the Ummah 
respecting Shaykh Ibn Taymiyyah and his student Hafiz Ibnul 
Qayyim for their vast amount of knowledge and their high status 
within Islam, nevertheless we believe them to have stumbled upon 
this issue in regards to Aqeedah. The scholars at that time and up 
till now have made everyone aware of this. 

Ibn Taymiyyah regarding Tafweedh (relegating the meaning of the 

attributes to Allah) which is the true creed of the scholars. He has 
written regarding tafweedh - “that [tafweedh] is the worst 
statements of the Ahle-Bidah and those people who are heretics.” 
- this is what he said regarding the true creed of the Salaf. Even 
Bin Baaz on his commentary of Ibn Taymiyyah’s Aqeedatul 
Wasatiyya said that there is a necessity for tafweedh. 

We can not take these attributes in the literal meaning because 

automatically a person will form a body for Allah. This is why many 
people have fallen inside anthropomorphism (ascribing human 
qualities to Allah). 

These Sifaat (attributes) are from the ambiguous and vague verses. 

There are two types of verses Allah has revealed in the holy Quran. 

1) Muhkamat (clear cut and explicit) 

2) Mutashabihat (ambiguous and vague) 




Allah speaks about these types of verses in the Quran: “It was Allah who 
revealed to you the book which contains muhkamat (clear) and these 
are the essence of the Quran, and the others are ambigious and for 
those who have crookedness in their hearts try and inteprate these 
verse.” 

If we claim Allah has a hand, it will immediately refer to skin and flesh. 
This is a deviance which Muslims need to be stay away from. 

Ibn Rajab Al-Hanbali has mentioned “The verses narrated regarding 
Sifaat Khabariya, (hand of allah, shin of allah etc.) these are from the 
ambigious verses.” 

Allamah Ibn Qudamah Al-Hanbali states: “The attributes of Allah (sifaat 
khabariya) are related and are from the ambiguous verses.” 

If someone has a belief/doctrine/creed, it need to have clear-cut and 
explicit verses for evidences in order for their belief to be accepted in the 
Shariah. 

Imam Shatibi (famous scholar of Qiraat) mentions in Al-itisam “The 
Ulama have known that every evidence that has vagueness and 
ambiguity it is not evidence in reality. This is the reality. Whoever does 
contrary to this, he has crossed limits. He has entered in the ruling of 
being blamed and criticised and going after vague verses is 
reprehensible and blameworthy [it is not acceptable]. If discussing these 
verses is reprehensible, then how can we use them as evidence? To 
even make the basis of Shariah using ambiguous verses is not 
accepted. To do so is a bidah and this is the truth.” 

Majmoo al Fatawa (by Ibn Taymiyyah) in Volume 2 Page 54, he 
mentioned - “Allah is free from body parts and these body parts which 
he is free from are those of eating and drinking and Allah has body parts 
and these body parts are used for completing actions.” 

Is this the belief of the pious predecessors? 

Ibn Taymiyyah in Volume 7 of Majmu-AI-Fatawa says “Allah is sitting on 
his throne and he has left a space of four fingers all the way around the 
throne.” 

In Volume 8, Page 403 in Majmu-AI-Fatawa that “the most authentic 
opinion is Allah is sitting on his arsh and there is no space of four 
fingers”. - This narration suggests that the throne is bigger than Allah. 

In Majmu Al Fatawa in Volume 3 he has written “Allah is sitting on his 
throne.” 




In hope of proving this anthropomorphic Aqeedah, in his book Bayyan 

Talbeesil Jahmiyya Volume 1 Page 558 he went to the extent of saying 

“If Allah wanted and wished, he could sit and settle on the back of a 

gnat/mosquito.” 

He uses this as an argument of supporting his view of Allah sitting on the 
arsh (throne). 

Where is Allah? - regarding this question. As Muslims we believe 

location does not encompass Allah. However, Ibn Taymiyyah has 
written in his book on Al-Fatwa Al-Hamratul Kubra Page 79 that 
“Allah is literally with us and is on the throne literally.” 

We don’t want to expose the Aqeedah of Ibn Taymiyyah, rather we want 
to stop others following in his mistakes. 

Hafiz Ibnul Qayyim has written in his book Ijtima Juloosul Islam “The 

prophet (PBUH) will find Allah sitting on his throne.” He has quoted 
it from Musnad Ahmad. However, he has forged the word ‘sitting’ 
(jails) in this Hadith. 

Ibn Taymiyyah has also forged the word ‘jalis’ in Volume 1 page 135 in 
Majmoo-AI-Fatawa. 

In the commentary of Sharhul Aqeedatul Wasatiyya on Page 157 by 
Shaykh Uthaymeen - Ibn Uthaymeen says regarding the verse 
“wherever you turn you will find the (wajh) countenance of Allah.” 
He has said the most authentic opinion is to translate wajh as face 
and he has said that the literal face of Allah is everywhere. 

Shaykh Bin Baaz in his book (page 69) , whilst refuting Shaykh Sabuni, 
mentions that the opinion of Al-Sabuni is reprehensible as it is not 
the way of Ahlus Sunnah. Al-Sabuni’s opinion was that Allah does 
not have a literal tongue, eye, hand, foot and so on. 

Hafiz Ibul Qayyim has written a poem to prove Allah is sitting on the 
throne - Allah is sitting on his throne and he is gonna make the 
prophet (PBUH) sit on the throne and we shouldn’t deny this. 

The excuse he uses is that ‘we only deny what allah has denied for 

himself. So don’t we deny illness, deficiencies and disabilities for 
Allah as he has not denied them? As we can see, Salafis have a 
flawed Aqeedah. May Allah have mercy upon him. 

In the 11 th Ayah of Surah Al-Shuarah: “Nothing resembles Allah in any 
way”. This Quran ayah refutes their claims. 




It is absurd for a human to imagine allah to have hunger, thirst and 

illness. In the same way, it is absurd for a human to imagine Allah 
to have body parts. 

Imam Razi has mentioned that an anthropomorphist never actually truly 
worships Allah; rather he worships the image of Allah in his mind. 

They take the words and the meanings to be literal therefore fall inside 
Tajseem. As Muslims, we accept the words to be literal (dhahir-lafz) as 
we are commanded to have faith (imaan on this). If we were to deny the 
words, we would be denying the Quraan. However, we believe the 
meanings to be figurative and metaphorical. 

So we do accept the apparent word but don’t accept the apparent 
meaning as this suggests howness and modality for Allah. 

An example of dhahir lafz (apparent word) being utilised instead of 
dhahir maana (apparent meaning) is when Allah refers to the prophet as 
‘raufun raheem’ [the compassionate, the merciful]. This is in regards to 
the words and not the meaning as this quality is exclusive to Allah. 

Imam Khatabi has mentioned “that our scholars are afraid to speak 
about the the sifaat khabariya, they have accepted the apparent words 
but not the apparent meaning. They have consigned the meaning to 
Allah.” 

Allamah Khalil Ahmad Saharanpuri has said the biggest calamity with 
attributes is to believe them to have literal meanings. 

Imam Badrudeen Ibn Jamaah has said: “Whoever plagiarises the 
statement of the Salaf and then makes a statement with 
anthropomorphism which Allah (which he is free from as these are the 
attributes of the creation) then this person is a liar as this has nothing to 
do with the Salaf.” 

Imam ibn Hajar Al-asqalani has written in fathal bari in Volume 3 
regarding the hadith “Allah descends to the skies of the earth.” - ‘there 
are many people who have taken this hadith literally and they are 
anthropomorphist - Allah is exalted and above what they say.’ 

Imam Razi in his Tafseer Kabeer regarding ‘istiwa’: “There is evidence 
suggesting that it is impossible for Allah to be inside a place, that is why 
we can’t take the literal meaning of this and by saying Allah is literally on 
the throne suggests that he is uplifted by eight angels (as suggested by 
the Quran Ayah which reveals 8 angels supporting the throne)” 




He goes on to say: “The apparent meaning is impossible to take so we 
consign the meaning of Allah - to take the apparent meaning is against 
the consenus of the Ummah.” 

Imam Shawkani says that those who criticise those who don’t take the 
apparent meanings are usually the anthropormorphists. 


Sifaat is of two types: 

1) Kamila (complete and pure from deficiencies) 

For example: Allah being Qadeer (all-powerful) 

2) With deficiencies 

For example: “Allah will forget people as they forget this day.” - 
this verse shows a deficiency however it is used as a metaphor to 
show emphasis as Allah can never forget as proved within the 
Quran. “Allah never forgets.” 

For all attributes, there is a general meaning and a specific meaning. 

For Sifaat Aqalia (Qadeer) we do this but for Sifaat Khabaria we assert it 
to a specific meaning. As Sifaat Aqalia can be understood from the 
Quraan, Ahadith and our intellect (aql), whereas, Sifaat Khabaria can 
only be contemplated from Quran and Sunnah but not from our intellect. 

Ibn Khaldoun has said regarding the attributes of Allah in Tareekh of 
Imam Ibn Khaldoun that: “Allah has many attributes regarding him, in 
some places he has written regarding him being all-powerful, all seeing, 
all-hearing and so on and so forth - whereas, in other places he has 
talked about eyes, hands and shin. The Salaf, from the Sahaba and the 
Tabieen, have only established the Sifaat of Aqalia and those regarding 
the attributes of body parts we have remained quiet regarding this and 
we have left the howness and consigned it to Allah.” 

In examples of Allah mentioning Sifaat Aqalia within the Quraan such as 
Allah being all powerful, Allah has mentioned these attributes specifically 
and exclusively. Whereas, Sifaat Khabaria are inclusive and hidden 
within the purpose. For example, when talking about Nuh (PBUH), Allah 
says that he is under our eyes. The purpose and subject of this verse is 
regarding Nuh (PBUH) and not the ‘eyes’. The topic was Nuh and ‘eyes’ 
was inclusive. Many of the scholars have interpreted ‘eyes’ to mean 
protection as a metaphorical statement and a use of allegory. Even 
Shaykh Bin Baaz agrees with this statement! 




Salafis say that Tafwidh is ignorance; rather it is the safest thing to do. 

Copious overwhelming evidences have been provided in favour of 
tafwidh. 

Allah himself has negated himself like being anything like us by saying in 
Surah Al-Shuarah Verse 11 - “Nothing resembles Allah in any way”. 

Imam Qurtubi in his book Tafseer al-Qurtubi - “there is no comparison 
between Allah and his creation in the literal meaning.” 

Imam Razi has written in Tafseer al Kabeer Volume 27 - “Ulama of 
Tawheed and Aqeedah, the former and the latter, that Allah is free from 
body parts and limbs.” Shaykh Fawdhan and Shaykh Ibn Baaz have 
mentioned Allah has body limbs but they have been refuted by so many 
great scholars. 

Salafis have said that Allah has limbs but Allah’s ‘limbs’ differ from the 
limbs of a human being. They give the example of an ants leg and an 
elephants leg - both have the same purpose but differ in image. 
However, despite the image, size and colour of the leg being different 
they are all the same in the essence of being a limb and being asserted 
to a certain task. This is what we negate for Allah as Allah is free from 
body limbs. If the qualities are different, the essence is all body-limbs 
which Allah is free from. 

Salafis are contradicting this verse by saying this. 

In Surah Ikhlaas, the first verse - “Say Allah is One” The word ‘Ahad’ is 
utilised as it means one/singular and not completed through any parts, 
just complete as a whole. Whereas, ‘wahid’ denotes parts. As well as 
this, the second verse of the same Surah states “He who is 
independent.” By giving Allah a limb you are inadvertently making him 
dependent on that body-part despite Allah being independent of 
anything and everything. It is now clear that the belief of tajseem affects 
their Aqeedah and Tawheed. 

Imam Ibn Hajr in Fathal Bari in Volume 13 has mentioned in page 444, 
25 different meanings for the word hand. He has mentioned that the 
literal meaning of a hand is a body part made from flesh. The other 
meanings are figurative meanings of blessings,power etc. 

Salafis won’t take the metaphorical meaning as they believe it is tahrif 
(distortion) so they are forced to take the literal meaning which means ‘a 
body limb’. Every single dictionary on the face of this earth will state that 
a hand is a body limb made of blood and flesh. 




It says in the Quran: “Do not make comparison [andada] for Allah.” By 
giving Allah a hand, you are creating equality which is not befitting of 
Allah. 

Ghani (independent) is a name for Allah also. This shows that he cannot 
be dependent on limbs. 

Imam Juwayni has written that ‘the sahaba would leave the meanings for 
Allah and they would concise the meaning to Allah.’ If the best people 
after the prophets did this then shouldn’t we? Their Aqeedah has been 
made mandatory for us to follow as suggested by the Quran and 
Sunnah. 

He goes on to say: “There is no need to contemplate the meaning of 
these attributes, rather we should leave them as Allah has not obligated 
us to understand these and we can still bring belief upon them without 
knowing the meaning. To have faith of something that is unknown is 
correct as Allah has told us to bring faith on the angels, prophets and 
books - understanding the detail of the meaning is not required in Imaan 
(faith).” 

Imam Ibn Qudama on page 363 of his book damul-tawil that “all the 
sahaba have unanimously agreed to leave the interpretation - and those 
who came after have explicitly mentioned that it is necessary to do 
tafweedh - they would pass through them without explaining a literal 
meaning towards these. The attributes of Allah cannot be understood 
through intellect. The intellect can only understand things in which it 
sees and we cannot see Allah.” 

Imam Razi has transmitted a consensus of the Sahabah regarding the 
ambiguous verses, that the sahaba would leave the meaning by 
consigning them to Allah. 

As we can understand the correct position is to consign the meaning to 
Allah and deny the modality and howness. 

Imam Abu Hanifa has written in Al Fiqh al-Akbar (page 64 and 66) that 
“Allah is an entity like no other.” He goes on to say: “Allah has no limit, 
no opposite, no equal and no peer.” Mulla Ali Qari has said regarding 
this that these statements are regarding those who take Sifaat 
Khabariya literally. 

Sufyan Thawri has written in Al-Uluw (page 146) - “The Salaf did not do 
tafseer on the ambiguous verses [regarding sifaat khabariya]”. 




Imam at-Tahawi has written the correct opinion on the direction and 
location of Allah by stating that no location and direction encompass him 
in his infamous Aqidatul-Tahawiyyah. 

Imam Tirmidhi accepted the Hadith but denied giving the howness. The 
Salafis, to the contrary, establish the literal meaning which no one has 
done apart from Ibn Taymiyyah and Ibnul Qayyim. 

Imam al-Dhahabi has mentioned that Imam Malik Ibn Anas used to say 
“pass through them without explanation”. Imam Malik also interpreted 
the hadith regarding Allah ascending to mean the command of Allah 
descending and not Allah literally. 

Sufyan Bin Uyayna said “to recite these attributes [in the quran] is the 
tafseer”. This goes to show the commentary of these verses is not 
necessary but affirming believe in the words are. 

Imam Dhahabi has quoted Abdullah Ibn Zubair Al-Humaydi in 
Tadhkiratul Hufaaz Volume 2 Page 214 that: ‘Allah’s Sifaat; we will not 
increase or explain anything, we will stop where the Quran and Sunnah 
stops.” 

In the Quran chapter 19, verse 65 Allah asks a rhetorical question in 
order to make us contemplate. In addition, it is a negation to any equality 
between Him and us. Allah says: “do you know any similarity to him?” 

It is said in the Quran: “There faces will be Illuminated looking up to their 
lord”. It uses the word Nazira to describe the ‘looking’ of humans. 
And within the quran the word ‘baseer’ is used to describe Allah. 
The difference in meaning is that Nazira means to see without 
comprehension whereas baseer means to see, understand and 
comprehend. This goes to show that Allah is ‘baseer’ and we are 
‘nazira’. How can we possibly use the same limb to achieve this 
goal? This arguement is further supported by the verse in the 
Quran (Chapter 7 Verse 198) saying that “they will look upon 
(yanzuru-nazira) towards Him but they won’t see (yabsuru-baseer) 
.” How can humans and god have the same limb but with a 
different task? If the purpose of the limb is different and Allah is 
able to do a task we can’t, then is he in need of a limb? 

Shaykh Yasir Al-Hanafi has collected over 100 quotes of the consensus 
of the Ummah regarding this. It can be seen on The Hanafi Fiqh 
Channel [YouTube] in the True Creed of the Salaf Episode 4. 

The consensus of the Muslims believes in the status elevation of allah 
but not the sensory elevation (allah sitting on his throne). 




Ibn Taymiyya - Bayyan Talbisil Jahmiyya whilst refuting Ibn Abu Yaala 
al-Hanbali (who believes Allah has only one direction - tahtiyya 
[beneath]), claims that Allah has all 6 directions - up ,down ,left,right 
,backwards and forwards. The correct belief is that direction does not 
encompass Allah. 

Allamah Dhahabi has posed a question: “that intellect by itself cannot 
indicate Allah being above the throne which he created with his being, 
then where was he before the throne?” If the throne was always there, 
this goes against the hadith which states that ‘Allah existed and there 
was nothing apart from him”. 

Imam Khatabi: “Our opinion of Allah is that he is not touching or sitting 
on the arsh, rather we believe the Hadith as it comes and don’t question 
[we stop].” 

Salafis translate the word ‘istiwa’ to mean sitting. In the quran it says: 
“The most merciful did istiwa on the throne.” In Lisaan al Arab (an Arabic 
dictionary) the word istiwa has over 14 different meanings. 

Someone Imam Malik asked Imam Malik regarding the word Istiwa. He 
replied: Istiwa is known and the howness is unknown when related to 
Allah and asking is an innovation so you are an innovator - get out of my 
sight. It is said that Imam Malik’s veins were bulging and he became 
drenched in sweat. 

Hafiz ibn Jawzi Al Hanbali in his book Al Baz al Ashar has narrated that 
“Allah sitting on his throne has not been narrated from any of the pious 
predecessors.” The only person to transmit such a hadith was Ibn 
Qayyim who forged the word ‘juloos’ (sitting) into the Hadith. 

Imam Ibn Abdul Baar in his book Al-istizdhkaar Volume 2 page 540 “A 
group of people, claiming to follow the Sunnah, claimed that Allah has 
descended - this notion is rejected as Allah is free from movement and 
harakat. In his book tamheed (Volume 7 Page 144) that “to say Allah is 
above the throne in his being is against the Aqidah of Ahlus-Sunnah and 
Allah is free from howness.” 

If Allah descends to the skies, can’t he manage the affairs of the skies 
whilst being on the throne. This is a question posed to the salafis who 
assert location for Allah. It is well known within the Hadith that ‘Allah 
descends to the skies at the latter part of the night.’ Now, everywhere in 
the world [at least somewhere] it is the latter part of the night, so is Allah 
always in the skies. It is also well known that Allah is much vaster than 
all his creation; so does he go smaller once entering his creation [the 
sky]. Nauzoobillah. 




Imam Tabari (in his tafseer) volume 1 page 229 that “Allah is elevated 
upon the throne, the elevation of Kingdom and Power, not the elevation 
of movement and appearance.” This supports status elevation and not 
sensory elevation. 

Allah is free from framework and body parts and directions and limits. 
The six directions do not encompass him like for all his creations. 

We come to know that the earth is a sphere like shape. Those who claim 
Allah is above in the north-pole will have a different ‘above’ to the people 
living in the south-pole. So if allah is directly above, then from which 
direction? This is another question that the Salafis have failed to answer. 

Aqeedatul Tahawiyya is accepted by almost everyone in the Muslim 
world as being the Aqeedah of ahlus-sunnah. It is taught in Medina, 
Makkah, Deoband, Al-Azhar etc. Even the salafis accept it to be true 
despite it contradicting their beliefs on Istiwa and asserting direction to 
Allah. Therefore they have employed their own ‘scholars’ to do a 
commentary on it which totally goes against some of the main beliefs 
stated inside it. Shaykh Bin Baz criticised it as being ambiguous and he 
disagreed with the statement of Allah having no boundaries or limits. 
Despite, Imam Tahawi clearly stating each point explicitly. 

Ibn Zaghuni has said “It is necessary for allah to have a limit and an 
end.” - a quote referenced by Shaykh Bin Baz. Imam Ibn Jawzi said in 
refutation of this - ‘this person doesn’t know what he’s talking about- this 
is a statement of ignorance and pure anthropomorphism’ 

Salafis agree that believing in the concept of al-hulool (Allah indwelling 
within creation) is a misguidance, deviance and an innovation. But when 
considering that Allah created direction and the throne and the skies - 
and in order for him to encompass them he must indwell in them; this 
goes to show that they even contradict themselves in regards to 
Aqeedah. How can you trust such people? 

Imam Ibn Jawzi says that these people do not know the vastness of the 
Arabic language and he gives the example of these people who take the 
literal meaning of these attributes. Example: a mother said to her child 
‘look after the door’. He took the door of the hinges and started walking 
around with it. She said to him ‘O son, I told you to look after the door.’ 
He replied - ‘Yes mother, you told me told me to look after the door; not 
the house.’ This goes to show that the young boy did not understand the 
command therefore interpreted it foolishly. 

Salafis claim to take the literal meaning without doing howness. They 
claim that Allah has a hand but doesn’t have a limb. Imam Ibn Jawzi said 




that it is like when someone is standing but it is not standing - he said 
‘stay away from these people’. By doing tafweedh, is no way denying, 
distorting or changing the meaning of the words. 

In some cases, the scholars have come to the conclusion of assigning a 
possible meaning for a word. For example, instead of translating the 
Quran ayah to mean “everything will perish except his wajh (face - literal 
meaning)”. The scholars have chosen to replace it with a possible word 
like countenance - “everything will perish except his countenance.” This 
is called Taweel (interpretation) and is only permissible within extreme 
circumstances - such as when someone’s Iman is in danger. Imam 
Tabari and Imam Bukhari are among the many scholars who did Taweel 
on this example. If we were to take the literal meaning the belief could 
be disastrous. 

The method of the Salaf was to do tafweedh and they rarely ever did 
taweel except only in serious circumstances. The conditions for doing 
taweel are accepting that the prediction of the interpretation is zhanni 
(possible) and not qatii (certain). It also requires extensive research as 
well as approval from the consensus of the Ulama. 

The example of doing taweel is given as to only doing it when 
necessary. Scholars have said Imaan in the Sifat Khabariyya is like a 
ship, once it starts drowning and flooding that is only the time it will be 
necessary to swim as it will be the only chance of survival. There is no 
need to swim when there is no serious threat posed. The action of 
swimming is like that of Taweel and the action of drowning is a simile of 
one’s imaan if they start denying the Divine attributes. 

Some scholars, when doing taweel, describe the hand of allah to mean 
the power of allah in actual meaning. One of the evidences for this is 
that yad (hand) is another word used for power within the Arabic 
language. Furthermore, in the Quran Chapter 48 Verse 100 it is said that 
“the hand of allah is above their hands.” - this does not make sense 
literally however by exchanging the word hand for power seems more 
logical as it would mean “the power of allah is above their power.” Allah 
knows best. 

Another example of taweel is for the Quran ayah that states ‘god is 
coming’ - scholars have interpreted that god doesn’t literally come, 
rather his command comes. 

Another example is the taweel on a metaphorical hadith such as “When 
Allah loves someone so much he becomes the ears through which he 
hears, the eyes through which he sees...” (Sahih Bukhari). Ibn Kathir has 




said in ‘tafseer kathir’ concerning this that when someone is obedient to 
Allah. Allah makes him only do good and what he wants. 


Another example of taweel is when the prophet (PBUH) said “When 
someone becomes bored, Allah becomes bored.” Boredom is a 
deficiency and then therefore cannot be attributed to Allah. It is clear that 
this a metaphorical usage of words to emphasis on the actual meaning 
that ‘when we stop our deeds, Allah stops reward.” This is a figurative 
effect called Mushakala (oxymoron). It is used to show comparison. An 
example of an oxymoron within the English language is ‘the silence is 
deafening’. Silence can’t actually be deafening but it is used as a sense 
of hyperbole. Another example of a mushakala is ‘they plot and allah 
plots and allah is the best of planners/plotters.” (makr - the root word 
has connotations to deception which is a deficiency for Allah). As you 
can see, Taweel is necessary in some cases. 

“[Allah] He is with you wherever you are.” - Scholars have said this 
could mean His knowledge is literally with you and not Allah literally. 

Directions were made exclusively for human beigns. The directions for a 
four legged animal are different to that of a human. If we were created in 
a 360 degree format, in which the upward direction was everywhere, 
then direction would be completely different to the way we understand it. 
Thats why it is important not to personify God to the extent of asserting 
him with human like features. 

Salafis use Dajjal and Firawn as proof while we use the Quran and 
Sunnah. They use the Hadith referring to the Dajjal being one-eyed in 
favour of making Allah seem to be two-eyed. Moreover, they use 
evidence for firawn building up towards the skies as proof to show that 
Allah is above. Even when Musa (PBUH) referred to Allah, he did not 
refer to a direction. How absurd! 

Giving Allah body parts was the work of the first shia (undercover Jew) 
Abdullah bin Saba who claimed that Hadhrat AN was god. Even orthodox 
Jews believe god to be omnipresent and nothing like humans. 

Nobody denies the fact that Allah descends, but the howness is 
unknown. Maybe the descending is contrary to that of normal 
descending. As there is proof in the Quran that suggests iron and cows 
descended from the skies - we don’t see cows flying down from the sky 
in that manner - therefore Allah’s descension may be in a different 
manner. 




Salafis believe there to be zero metaphorical aspects within the Quran. 
Their scholars - Fawzan and Zeeno affirm this. If we were to take things 
literally, it would be detrimental to our beliefs. An example of this is when 
Allah says: “Allah is the light of the heavens and earth.” (24:35) - this 
doesn’t mean Allah is literal light. 

Another example is ‘He is nearer to us than our jugular vein.’ - this 
doesn’t mean god himself is located within our epiglottis. 

There is a hadith qudsi that states... [I was hungry and you did not feed 

me. I was thirsty.] - this was regarding what Allah has said and it was 

narrated by Abu Hurayra and it is in Saheeh Al-Bukhari. If we take the 
literal meaning, we would be committing disbelief as this hadith was a 
figure of speech. 

The prophet (PBUH) said: “There is no heart except that it lies between 
the two fingers of the Merciful.” - this is also a figure of speech to show 
that Allah controls us and if he wants to guide us, he may and if he 
wants us to be misguided, we will surely be that way. 

Allah Most High said: [“And the calf was made to sink into their hearts”] 
(2:93) - is this not a metaphor? Do Salafis believe cows literally sink 
within their hearts? The interpretation of this iss that it is a metaphor 
(majaz) for the love of a [golden] calf - our refuge is in Allah! 

Allah Most High also said, [Unto Allah belongs the East and the West 
and whithersoever you turn, there is the countenance (wajh-literally 
means face) (2:115). The meaning of countenance is the direction of 
prayer (qibla). 

Imam Bukhari has narrated from Ibn Abaas on the verse, [Then he 
turned to the heavens when it was smoke and said unto it and unto the 
earth, Come both of you {willingly} and {unwillingly}] The meaning of 
telling the earth and heavens to come is “Give All your benefits.” - as 
suggested by the Quranic Verse (41:11) 

Imam Nawawi has said “allah is literally not in the sky.” As well as this, 
Ibn Abaas said regarding Allah’s kursi that “This is his knowledge.” - it is 
clear that he relegated the meaning for Allah. 

Conditions of doing taweel are, 

1) The original wording must carry the possibility, even remotely, of 
the interpretive meaning in a way that does not make that meaning 
totally alien to it. 





2) There must be a compelling reason for taweel. For example, the 
letter of the text must somehow contravene an obligatory known, 
well-established and well know rule of the religion, that is, it 
contradicts a clear cut evidence (nass) stronger than its 
transmission; for example, when a hadith contradicts a verse while 
the hadith can be interpreted figuratively. In such a case the hadith 
is interpreted figuratively or even rejected. 

3) The interpretation must not be unsupported but rather it must be 
supported and drawn from what make knowledge necessary. 

Ibn Daqiq al-ld said: 

If tawil is close to the language of the Arabs it is not disapproved; if 
far, we neither confirm nor deny it without believing its intended 
meaning together with upholding transcendence. Whatever is 
understood in those words of communication of the Arabs, we 
endorse it without hesitation, as in the saying of Allah Most High 
(Alas, my grief that I was unmindful of the side of Allah) [39:56): we 
say it means the right owed to Allah and what is obligatory to pay 
him. 

The need for Tawil according to Ahlus Sunnah 
Shaykh Abdul Azim Al-Zarqani said: 

1) Tawil is obedience to the order we were given of assenting to 
the ambiguous texts (al-mutashabih) and adhering to the 
explicit (muhkam) while understanding the former in the light of 
the latter is manifest, contrary to that of the former. 

2) Tawil is true and correct so that the believer does not fall into 
contradictions when he reads certain verses, for example, the 
attribution of ‘an-eye’ to Allah most high, ‘eyes’, ‘two-hands, or 
that He is in the heaven and in the earth, and that He is with His 
creation anywhere they be, and so forth. 

If we leave the texts to their apparent meaning we will fall into 
contradiction. This is impossible in the glorious Quran: [If it had 
been from other than Allah they would have found therein much 
incongruity] (4:82). However, when we exempt Allah from any 
resemblance whatsoever to His creation in all such texts, then 
resign their meaning to him, we become safe from 
contradictions in our understanding and make the Quran safe 
from any misperceived incongruity in it. 




Further it makes no difference whether tawil is general or 
specific since it its the only way contradiction and contravention 
of meanings that pertain to the Divine attributes and the glorious 
Quraan can be avoided. 

1. Tawil - whether general or specific - is the path of the pious Salaf 
among the companions and those after them, and these are the 
most proficient of all human beings in Islam after the Messenger of 
Allah (PBUH). 

2. Tawil as followed by Ahlus Sunnah wal Jammat is the protection of 
the general public in particular, by Divine permission, from falling 
into aberrant comparisons and anthropomorphism. 

3. As mentioned, recourse to specific and detailed Tawil is on the 
basis of need. 

4. Among the preconditions of Tawil is that it must conform to the 
principles of the Arabic Language and rhetorical style among the 
Arabs. As for what does not, then such tawil is neither licit nor 
acceptable. 

It is vital to comprehend that Tawil is not a negation of the divine 

attributes. Rather, it is a procedure undertaken in order to abstain 

from anthropomorphism and forming howness for Almighty Allah. 


Even Sahaba have done Taweel, 

Abdullah Ibn Abaas said regarding the verse “your lord is coming” to 
mean the ‘reward of your lord is coming’. 

Some hadiths are unimaginable to think about as they pose a threat to 
our faith if we contemplate them. There are a few examples of these 
type of hadith: 

Ibn Taymiyyah has narrated one in Page 240 in Majmu al-Fatawa “After 
Allah created the world, he laid down on His back and placed one leg 
over the other, this is why it is not permitted for any of the creation to do 
so.” - Ibn Taymiyyah actually believed this to be literal. 

“Allah will place his foot in Jahannam and say enough, enough...” - It 
would be foolish for anyone to take such a hadith literally. 

“Allah will bare forth his shin (saaq)....” - many scholars have done tawil 
of this hadith and said that saaq could mean intensity. 




“The black stone is the right hand of Allah on this earth.” - this is a 
hadith which is obviously figurative as it is refuted by other hadiths such 
as ‘the black stone will testify on the day of judgement, interceding for all 
those who kissed it’ - suggesting that it is not literal. 

“Do not curse the wind as it is the breath of Allah.” - This was narrated 
by Ubay ibn Kaab and many scholars do tafweedh on it. 

Imam Bukhari has done tawil on the attribute of laughter. He has said it 
means ‘Allah’s mercy’. 

The most efficient protocol within a situation where ambigious attributes 
are involved is to consign and relegate the meanings to Allah. In serious 
circumstances, you may see the possible interpretation (tawil) given by 
the Ulama regarding that verse. 

Hadhrat Abu Bakr used to say “Inabillity to comprehend Allah god is 
comprehension and delving into matters regarding the essence of God is 
Shirk.” 

Another saying of Hadhrat Abu Bakr is “Delve into the essence of people 
and not into the essence of Allah.” 

Someone asked Imam Abu Hanifa regarding the question - Where is 
Allah? Imam Abu Hanifa: Allah is beyond limit and boundaries. He is far 
beyond body parts, limbs and instruments. He is not contained by the six 
directions. 

An ant doesn’t understand rocket science due to its limited intellectual 
capacity, in the same way we cannot understand the system of Allah 
due to our limited knowledge. If you were to dip your finger in the ocean, 
the wetness on the tip of your finger is the amount of knowledge we 
have in comparison to the ocean which is the unveiled knowledge that 
we have been deprived of. 

A Sahabi asked the prophet where is Allah? An ayaat was revealed 
2:180; I am near when my slaves call upon me. 

Imam Abu Hanifa has written in Fiqhul Asbaat that ‘location’, ‘place’, 
‘area’ don’t befit or encompass Allah. 

Salafis like to use the claim of a slave girl in this regard by claiming the 
prophet (PBUH) once asked her where is Allah? And she replied by 
pointing up at the sky and exclaiming in support of her indication. It is 
important to understand that this question was asked to her due to her 
limited knowledge and there were two simple options - either a) to point 
towards the skies - which for a layperson indicates towards the location 




of God or b) indicate towards the idols. This was a test of the prophet 
(PBUH) to a slave girl and cannot be used as evidence. 

It is ironic how these very same people claim to follow the 3 most 
blessed generations of the Ummah (the Salaf), yet they go against their 
procedures in such a predicament. Following a madhab offered a simple 
solution for issues such as these; now it is clear that not doing taqleed 
can lead you to adopt innovations such as anthropomorphism, 
corporeality and affirming howness and modality to Allah - Exalted is He 
beyond their claims. 

What similarities do they have with the pious and righteous Salaf? O the 
delight of being affiliated to one of the Four Sunni Schools, since it is so 
well-know that their founders were of the Imams of the pious salaf 
historically, factually, reputedly and truly! Glory and Gratitude to Allah for 
the testimony of the Muslims of the first three centuries - among them 
are the experts of the Quraan, the Sunnah, the Aqeedah, the Fiqh and 
for the defacto testimony of their times and moral conduct - Allah Most 
High have mercy upon them! - and the testimony of those after the three 
centuries among the Ulama of the Quran,Sunnah, Aqeedah and Fiqh to 
our very day and until Allah wishes. 

The generation of the group after the salaf (first three generations - the 
best generation) of Islam, came the Khalaf. This group of people 
finalised the Tafseer, Fiqh, Hadith, Aqeedah and language. 

Many of them formulated regarding the divine attributes interpretations 
(taweel); while declaring that Allah is transcendent beyond any 
resemblance to all his creation. 

A case in point of their statement regarding the word ‘istiwa’; unlike the 
deviated Salafis who claim Istiwa means sitting (as well as Ibn 
Taymiyyah and Ibnul Qayyim), they give a possible meaning by stating 
that it could mean ‘establishing dominion’, ‘perfection’, or ‘completion’. 
Instead of ‘Allah sitting on the throne’, the verse would read: “The 
Merciful established himself over the throne.” They did this on the basis 
of not asserting personification for Allah. 

It is a very scary sight to see Salafis imitate the former [extinct] deviant 
groups such as the Khawarij (in being extreme), the Muatazila (being 
anthropormorphic) and the Jahmiyyah (corporeality). Deviated sects will 
also be discussed later. 

Specific interpretation (tawil) is a remedy only used in the cases of 
illness. When there is no need to do tawil, then we do tafweedh (concise 
the meaning to Allah) and deny the modality and howness. 




Imam Bayhaqi cited the quote of Imam Ahmad Bin Hanbal in his book 
Manaqib al Imam Ahmad that: “The linguists use the name ‘body’ for 
something possessing length, width, density, complexity, image and 
composition. Allah Most Exalted is completely free of all that and nothing 
was reported in the Divine Law to that effect, so it is false. 

Ibn Taymiyyah said: “There is not, in the book of Allah, nor in the 
Sunnah of his messenger, nor in the words of any of the salaf in the 
community and its imams, anything to say that Allah is not a body and 
that his attributes are not bodies and accident. Therefore to negate 
meanings neither Law nor reason ever negated is ignorance and a 
misguidance.” - At Tasis 1:101 

Imam Dhahabi rejected this position of his teacher and said: 

“Exalted is Allah beyond being ascribed a limit or being described other 
than in the terms He described Himself or taught His Messengers, 
according to the meaning He wants, without similitude nor modality - 
{there is nothing whatsoever like him} - (42:11)” 

Imam Tahawi said in his summation of the Hanafi doctrine that: 

“The throne and the footstool are true; He is in no need of the Throne 
and that which is beneath it; He encompasses all things and that which 
is above it, and what He has created is incapable of encompassing him.” 

Whereas Ibn Taymiyyah said: 

“He is - exalted is He! - above His Heavens, over the throne, separate 
from the creatures and despite this He is with them wheresoever they 
are.” And he said in Tasis, “The creator Most High and Exalted is above 
the world literally, not in the sense of aboveness in rank.” 

Similarly, Uthaymeen said in his book Aqidat Ahlus Sunnah - prefaced 
by Shaykh Abdul Aziz Bin Baaz that: “Whoever has such attributes is 
with His creatures literally even if He is above them and on his throne 
literally.” 

He also said in one of his fatwas: “In sum, our doctrine {concerning Allah 
being everywhere} is that Allah is literally with us in his essence and 
form in the way that befits him, and entails his encompassment of all 
things with his knowledge, power, hearing, sight, authority and disposal.” 

Ibn Taymiyyah further goes to say in his commentary that “the 
established position received from the predecessors is that of the 
community and its Imams - is that He is above the throne unceasingly 
and the throne is never devoid of him, together with his approach and 




descent to the nearest heaven without the throne being above him.” He 
even said: “The scholar’s approved by Allah and His accepted Friends 
have narrated that Muhammad the Messenger of Allah will be seated by 
His Lord on the throne next to him.” 

Shaykh Abdul Aziz Bin Baaz said in one of his fatwas: “The statement 
that Allah exists in every place is the greatest kufr.” Then he said: 
“Because Allah is above his throne, above all his creatures.” 

They confront people who adhere to a madhab regarding the differences 
of the Imams but they themselves accuse each other of kufr 
unknowingly. Uthaymeen accepted that Allah is in every place and made 
it a condition of belief whereas Bin Baaz said its kufr. Salafis can’t make 
their mind up! 

Imam Abu Hanifa: “No one should utter concerning Allah, anything of his 
own. Rather, one should describe him only how he has described 
himself. One should not say anything about Allah on his own mind. Allah 
be blessed, the lord of the worlds. 

Ibn Khuzayma has compiled a book filled with unspeakable hadith and 
offensive phrases. He states within his book at-Tawhid: “Anyone who 
does not believe that Allah is on his throne then he is a disbeliever who 
must be summoned to repent. Otherwise his head must be cut off and 
he must be dumped on a garbage heap so that his stench will not disturb 
Musims and non Muslims. 

Imam at-Tahawi said in Bayyan Al-Sunnati wal Jamma: “Exalted is Allah 
beyond limits (hudud) placed on Him, or having boundaries (ghayat) or 
having parts (arkan) limbs (ada) or organs (adawat), nor is he contained 
by the six directions (jihat) as all created things are. 

Even Abu Yaala Al-Hanbali (the very same person who claimed Allah 
has only one direction - beneath) said “Limit is impermissible for Him - 
Exalted is he! As well as the boundaries, before, after, in front of, behind 
because these are the attributes which the law never transmitted and 
they are the attributes tat necessitate place.” 

Imam Al Subki has stated “Whoever attributes directions to Allah is 
heedless of the judicative verse that states that there is nothing like him 
and they also turn a blind eye to tanzih (transcendence) which is the 
core Muslim belief that stipulates that Allah existed before the universe 
was fashioned and before its ensuing directions existed - therefore 
these directions were created simultaneously with the creation of the 
universe.” 




Hadhrat Ali was once asked - “Where was Allah before He created the 
heavens and the earth?” He replied, “Where” is a question about place 
and Allah existed when there was no place and He is today as he ever 
was. 

Imam Al Qurtubi said in his commentary regarding the verse - [Have 
you taken security from Him who is in the heaven] (67:16). “What is 
meant by the above mentioned verse is the reverence and 
transcendence of Allah beyond the descriptive of lowliness and 
belowness and the affirmation of His description with loftiness and 
magnificence - not places nor directions, nor limits, as these are the 
attributes of our bodies and because He has created places and is in no 
way in need of them. Rather, he existed before the creation of place 
and time as there was neither place nor time and he is now as he ever 
was.” 

Al Kamal ibn al-Hummam said: 

“The seventh principle is that Allah is not in a specific direction because 
directions were created simultaneously with the creation of human 
beings and their like of two legged creatures. For the meaning of ‘above’ 
is the layer next to one’s head while the rest is below. As for four-legged 
creatures or those that crawl on their bellies, the meaning of above is the 
layer next to their backs. Even so, this is a relative matter because if an 
ant is walking on the ceiling then ‘above’ in relation to it is the direction of 
the earth because that is the layer next to its back. If every single 
creature were round, none of these directions would exist. Allah Most 
High existed from pre-eternity and there was nothing of all creation, 
therefore He exists without direction.” 

{Glorified be thy lord, the lord of the Majesty, from that which they 

attribute unto him!} - (37:180) 


Imam Shafii was asked regarding the divine attributes- he said: “It is 
forbidden for minds to represent Allah. It is forbidden for the imagination 
to conceive limits for him. It is forbidden for speculation to presume 
anything about him. It is indeed forbidden for consciences to deepen 
reflection about him. It is forbidden for thoughts to grasp other than what 
he has described himself with as conveyed by the prophet.” 

Similarly, Imam Ahmad said “Truly, we concede whatever those hadiths 
say even if we have no knowledge of their explanations. We don’t 
discuss them. We don’t dispute about them. We don’t explain them. 
Rather, we narrate them exactly as they have come to us. We believe in 




their words and we know that they are the truth just as the Messenger 
(PBUH) had said.” - This goes to show that he never made a conclusion 
on them hadith like the salafis rather he passed through them and 
consigned the meaning for Allah. 

There is no place attributed to Allah as he was there before ‘location’ 
and place were ever created. 

Muhammad ibn Mahbub, Abu Uthman Al-Maghribi’s servant, said: 
‘Uthman said to me one day: “Muhammad! If someone was to have 
asked you: ‘Where is the one you worship?’; what would you say?” I 
said: ‘I would have answered; He is where He never ceased to be’ He 
said: “What about if I asked, where was He in pre-eternity?” I said: ‘I 
would answer: Where he is now.” That is: He was when there was no 
place, and he is now as he ever was. “Abu Uthman was pleased with my 
answer; he took of his shirt and gave it to me [as a gift].” 

Abu Uthman Al-Maghribi said: “I used to believe something of the 
doctrine of direction for Allah, but when I came to Baghdad this went 
away from my heart, whereupon I wrote to my companions in Makkah 
that I had embraced Islam anew.” At that time everyone who followed 
him renounced their belief in direction and place for Allah. 

To believe in the divine attributes, we have the following duties: 

- To believe in what came from Allah and from his Prophet (PBUH) 
in the sense that Allah meant and the sense the prophet (PBUH) 
meant. Belief and confirmation are necessary in order for your 
Imaan to stay intact. We accept the literal word but the in the 
regards to the meaning - we relegate this matter to Allah. 

- To confirm and admit one’s inability to comprehend the Sifaat 
Khabaariya. It is obligatory upon anyone who has not come to 
know the true sense to admit incapacity. If one claims knowledge, 
he will be held accountable for such a claim. As much as any 
person of knowledge will know that what they know not is more! 

- To keep silent - keeping silent is obligatory for the general public. 
Their enquiring exposes them to something that they can’t bear. If 
they ask an ignoramus about it, the latter will increase the 
questioner’s ignorance; if they ask a person of knowledge, the 
latter person can’t make the person understand, just as an adult 
cannot make a child understand sexual pleasure or the 
management of domestic affairs. The only way to make a child 
understand (husbandry) is through practise. Therefore, if a 
layperson asks about the likes of this, he must be reprimanded 




and deterred. Tell him, “This is not for you - shoo!” Thus did Imam 
Malik when someone asked him ‘Where is Allah’. He told him that 
this question is an innovation and said “I think you are nothing but 
an evil-monger!” as he became drenched in sweat. Similarly, how 
did Hadhrat Umar treat anyone who dared enquire about the 
ambiguous verses of the Quran? The Prophet (PBUH) said: 

“Those before you perished only because they asked too many 
questions.” We have been ordained to refrain from investigating 
the fore-ordained Decree of Allah - then what about the Divine 
Attributes? 

- To refrain from paraphrasing the original terms (of these verses 
and reports). 

• Quranic explanation must not substitute the wordings of an 
expression with different words nor may they stand in place of one 
another. For a word can be used metaphorically in a given 
expression at the exclusion of another, and can have a shared 
meaning within a certain expression at the exclusion of another. 
Substitution will cause discourse to become inflated by the 
cancellation of a metaphor and the assumption that one of the 
shared meanings is actually meant. 

• A layman may not interpret the Quranic translations in any 
circumstances. 

- To put and end to any mental reflection upon them. - ceasing 
cogitation regarding the attributes is necessary so that one may 
not be preoccupied with something that may mount to disbelief and 
one may become unable to dismiss - nor can anyone else dismiss 
it from him. 

- To hold firmly that whatever is hidden from one’s understanding 
concerning them is not hidden from Allah and his Prophet (PBUH). 
Indeed this knowledge is not hidden to Allah and his prophet 
(PBUH). Hearts are vessels of varying capacity and gems of 
varying intensity. 

Ibn Jahbal Al-Kilabi has written a refutation of all the anthromorphic 
claims made by the likes of Ibn Taymiyyah called ‘refutation of him 
who attributes direction to Allah’. An English edition of this book can 
be found by Shaykh Gibril Fouaad Haddad. He makes it clear that 
nowhere in the Quran and Sunnah is location, allah sitting on the 
throne, direction or body parts asserted for Allah in contrary to Ibn 
Taymiyyah’s claims. 




Shaykh Abul Hasan Al-Ashari was from the muatazila before he 
embraced Islam anew. He was a huge fanatic over their work 
however one night he saw a dream. He saw the prophet (PBUH) 
speak to him and say: O Abul Hasan! Hold tight to my Sunnah.” He 
realised this was an indication towards the misguidance of the 
muatazila whom he followed. The muatazila were obsessed with the 
beliefs of anthropormorphism- such qualities which we see within the 
Salafis today. He spent the rest of his life refuting them and their 
claims and thanks to his work, the muatazila are now extinct. 

It is clear that the correct Aqeedah regarding this subject is with the 
Ashari and Maturidi (founded by Abu Mansur Al-Maturid) Aqeedah 
which is followed by approximately 90% of the Ummah. Yet Salafis 
like to call them the innovators. 

Salafis like to take metaphorical allegory and figurative statements 
literally. In some cases, as proven above, it can be detrimental and a 
threat to one’s Imaan. It is important and paramount for a Muslim to 
hold on to the truth. Abu Dawud has narrated in his Sunan that 
Hadhrat Muadh said: “Accept the truth from whoever states it, even if 
he is a disbeliever. And beware of the error of a wise man.” They 
asked him “How will we know that the disbeliever is telling the truth?” 
He replied -“Truly, light shines over the truth.” - He spoke the truth 
and May Allah be Pleased with Him. 




